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THE
EPISTLE TO THE COLOSSIANS.
INTRODUCTION.
§ 1. THE CONGREGATION AT COLOSSÆ. § 2. THE FALSE TEACHING AT COLOSSÆ. § 3. TIME AND PLACE OF THE COMPOSITION OF THE EPISTLE. § 4. CHARACTER AND CONTENTS.

§ 5. GENUINENESS.

THE Epistle before us names three cities, in which there were Christian disciples: Colossæ, Laodicea (chaps. Colossians 2:1; Colossians 4:13; Colossians 4:16), and Hierapolis (chap. Colossians 4:13). All three were situated near each other, in the southwestern part of Asia Minor. Colossae was in the valley of the Lycus, not far from its junction with the Mæander; the other two cities overhanging the valley on opposite sides. In the days of the Apostle, Laodicea was the most prominent place, and Colossae the smallest, having declined in importance during the centuries since the times of Herodotus and Xenophon, both of whom mention it as a large and prosperous city. The site of Colossae, which has been identified only recently, is about three miles north of the place now called Chonæ. Herodotus speaks of a chasm near Colossae through which the river Lycus passes. Both earthquakes and inundations have been frequent in the valley, and doubtless greatly altered the face of the country. All three cities were in Phrygia, but Laodicea and Hierapolis were near the borders of Caria and Syria, and hence were sometimes reckoned as belonging to these divisions respectively. In the latter half of the first century all three cities were in the proconsular (Roman) province of Asia, of which Ephesus was the capital. In later times Phrygia Pacatiana became a separate province, with Laodicea as the capital.

Although the Apostle had passed ‘through the region of Phrygia and Galatia’ (Acts 16:6) in his second missionary journey, and during the third (Acts 18:23) revisited the churches founded there, it is quite certain that he had not been in Colossae or Laodicea (see chap. Colossians 2:1). ‘Phrygia,’ in the passages referred to, may not have included the valley of the Lycus; the details of the journeys point to another route, and our Epistle both expresses and implies that the Apostle had not visited Colossæ. The fact that he knew and wrote to Philemon, a Colossian, as well as his acquaintance with Epaphras and others, does not oppose this view. Ephesus was the capital of the province, and during Paul’s prolonged stay there he could not avoid meeting some visitors from Colossæ. Among these was Epaphras, who was probably won to Christ by the Apostle himself, and who first preached the gospel to these cities in the valley of the Lycus. ‘He is certainly no unimportant personage; Paul describes him as his helper (chap. Colossians 1:7), refers to his correct teaching (chaps. Colossians 1:4; Colossians 1:7; Colossians 2:6), to his indefatigable, energetic zeal (chap. Colossians 4:12), which impelled him not merely to prayer to God (chap. Colossians 4:12) on behalf of the church, but also to go to the Apostle at Rome and share his imprisonment (chap. Colossians 1:8; Philemon 1:23), and which made him shun no labor for the neighboring churches in Laodicea and Hierapolis also’ (Braune). The presence of this fellow-laborer at Rome, and the relation of Onesimus to the Christian brother (Philemon) at Colossæ, occasioned the writing of an Epistle to a place comparatively so unimportant.

The believers at Colossæ were mainly of Gentile origin (chap. Colossians 2:13), though Jewish influences are indicated in the Epistle (chap. Colossians 2:16-21). Under Antiochus the Great two thousand Jewish families had been transplanted into Phrygia and Lydia, and there is abundant evidence that many Jews resided in Laodicea.

There are no hints of ecclesiastical organization other than the exhortation through the church to Archippus (chap. Colossians 4:17); and it is probable that the gospel had not been preached in Colossæ until shortly before the close of Paul’s stay in Ephesus (A. D. 58), about five years previous to the date of the letter. The Apostle praises the Colossian believers (chaps. Colossians 1:2; Colossians 1:4; Colossians 1:6; Colossians 2:5), and gives no hint that their relations to him had been disturbed. But they were in danger. False teachers were among them. Hence the warnings of the Epistle, which distinguish it from the similar Epistle to the Ephesians.

§ 2. The False Teaching at Colossæ.
Evidently all the churches named in the Epistle were exposed to the same danger (chaps. Colossians 2:1; Colossians 4:13). It was a Phrygian heresy. The Phrygians were a gifted people; and various forms of religion and of philosophical speculation found a ready welcome among them. Hellenic philosophy, Oriental mysticism, Jewish asceticism were elements we discover in analyzing the errors at which our Epistle is aimed. Such elements would find among the Phrygians favorable circumstances for their development, but there is no indication that, in the time of the Apostle, they had as yet been combined in one definite system. Nor can we with certainty determine in precisely what form these three elements were present Hellenic philosophy is least apparent in its influence; nor can we agree that ‘a meeting of the Persic and Zoroastrian religion with Judaism was sufficient to account for all the dangerous teaching referred to’ (Davies). The form of Judaistic influence seems to point to Essenic tendencies, while many of the terms used were afterwards employed by the Gnostics. Yet it cannot be said that the errors were distinctively Essenic or Gnostic, especially if the latter term is taken to represent a system somewhat developed. It was a formative period; all was in flow; ‘the winged seeds were floating in the atmosphere, and falling into a soil adapted to them, and waiting as if to receive them; in the course of years they produced an ample harvest’ (Eadie). It seems most probable that but one class of teachers is referred to, who held the various erroneous opinions opposed by the Epistle. These false doctrines, as indicated by Paul’s polemics, were within the church (comp. chaps. Colossians 1:23; Colossians 2:6; Colossians 2:19). Their Judaistic tendency appears from chap. Colossians 2:11; Colossians 2:16. which refer to circumcision and Jewish feast days. Even more marked, however, is the ascetic tendency, seeking ‘not sanctification of the life and character by ethical means, but subjugation, mortification of the flesh by physical or chemical, or dietetic methods; chaps. Colossians 2:23; Colossians 3:6’ (Braune). A false view of angels was closely joined with low views of Christ, both as to His Person and His Work (see chap. Colossians 1:15-23; chap. Colossians 2:9). The relation between these two mistakes is an obvious one, and has not ceased. While these views were probably not held in any developed systematic form, they were doubtless set forth with the pretensions of a system of ‘philosophy’ (chap. Colossians 2:8), which tacitly claimed superiority to the gospel of Christ. Many attempts have been made to define these false teachers more closely, but with poor success. They have been variously regarded as Jews of every shade, from Pharisees and Essenes to Alexandrian Neo-Platonists; as heathen philosophers of every school; as Gnostics, Cabbalists; while Mayerhoff, in order to establish a later origin for the Epistle, finds it aimed at the arch-heretic Cerinthus.

‘It may be noticed that the Apostle does not anywhere in this Epistle charge the false teachers with immorality of life, as he does the similar ones in the Pastoral Epistles most frequently. The inference from this is plain. The false teaching was yet in its bud. Later down, the bitter fruit began to be borne; and the mischief required severer treatment’ (Alford). It may be added, that error is most difficult to combat before it bears its fruit. The excellent character of the false teachers did not warrant the Apostle in withholding rebuke, nor did it then (or ever since) hinder the error from its producing its evil practical results. False views of the Person and Work of Christ must ultimately lead to lives less like His; since He is our Life.

§ 3. Time and Place of Composition of the Epistle.
In the Introduction to the Epistle to the Ephesians (§ 2) it has been shown that these two Epistles and that to Philemon were written at the same time. The usual view is there defended, namely, that Rome was the place, and the earlier part of the first Roman imprisonment the time (about A. D. 62).

A renewed study of these Epistles inclines me to favor more strongly the view that the Epistle to the Colossians was written after that to the Ephesians, mainly because the more practical, concise, abrupt Epistle seems more likely to have followed the fuller and more lofty one. This is probably rather a matter of feeling than of demonstration.

§ 4. Character and Contents of the Epistle.
While this Epistle closely resembles that to the Ephesians, the points of difference are clearly marked. ‘There the overflowing fulness of the thought struggles with the expression, here in parallel passages we find a briefer, acuter, indeed a more dear and mature encasing of the thought’ (Braune). It is characterized by a pithy brevity amounting at times to abruptness; many unusual terms (thirty-five) occur, mainly in the polemic portion (chap. 2), but the language throughout is nervous and forcible, and the independence of the writer unmistakable.

The Epistle contains many personal allusions, both to the Apostle’s situation and to the Church and its circumstances, while the concluding portion (chap. Colossians 4:7-18) is wholly personal. The polemic portion (chap. 2) has no corresponding passage in the larger Epistle, and in itself points to a different class of readers.

The theme is in general the same as that of the Epistle to the Ephesians, yet the danger threatening the Colossian Christians gives to this theme its distinct form. There the Apostle writes of the Church in Christ, of the oneness of believers in Christ, of the mystical Christ; here he writes of the Person of Christ, of the believer’s union with Christ, and only in Christ. In Ephesians the ground tone is: one in Christ the Head; here it is: Christ the only Head. The polemical part (chap. 2) is based upon the Christological statement of chap. 1, while the hortatory portion (chaps. 3, 4), though closely resembling the latter half of the other Epistle, is nevertheless modified by the difference of theme. Braune well says of the leading idea: ‘Christ’s Person is the Lord of Eternity, ruling heaven and earth, the visible and invisible (chaps. Colossians 1:14-19; Colossians 2:9), who, by entering into our race and the history of humanity (chap. Colossians 1:18), has reconciled all things and all classes to God (chap. Colossians 1:20-21), has so spanned all centuries of development, that apart from Him and before Him even the highest mental culture and noblest morality are but rudiments, elements of the world which pass away (Colossians 2:8); in Him are given Peace (chap. Colossians 1:20), Life (chaps. Colossians 1:18; Colossians 2:13; Colossians 3:1-3), Salvation and Blessedness (chaps. Colossians 1:22; Colossians 3:4), likewise all virtue (chap. Colossians 3:5-14) in all the moral relations of life (chaps. Colossians 3:18; Colossians 4:1), and this is done by the ethical method of faith (chap. Colossians 1:23; Colossians 2:13), in obedience to His Word (chap. Colossians 3:16), in vital fellowship with Him (chaps. Colossians 2:11-15; Colossians 3:1-4), and in prayer (chap. Colossians 4:2), so that Christ for us becomes Christ in us (chaps. Colossians 2:13-15; Colossians 3:3-4).’

The Epistle may be divided into four parts:(1)—

I. Chap. 1. DOCTRINAL PART: Christ the Head of all things, in Creation and Redemption.

II. Chap. 2. POLEMICAL PART: Be not led away from Christ the Head, either to false speculations or ascetic practices.

III. Chaps. Colossians 3:1 to Colossians 4:6. HORTATORY PART: Having died and risen with Christ, the Head, live accordingly.

IV. Chap. Colossians 4:7-18. CONCLUSION. Explanations, Salutations, and Farewell Greeting.

CONTENTS.

Address and Greeting; chap. Colossians 1:1-2. 

I. Doctrinal Part: Christ the Head of all things, in Creation and Redemption; chap. 1.

1. Thanksgiving for the faith and love of the readers (Colossians 1:3-8).

2. Prayer for progress in the knowledge of Christ as Head of all things (vers.

(a.) The prayer (Colossians 1:9-12). 

(b.) Redemption in Christ (Colossians 1:13-14).

(c.) The Person of Christ as Head of all things in Creation and Redemption (Colossians 1:15-19).

(d.) The Work of Christ as reconciling all things through the blood of His cross (Colossians 1:20-23).

3. The Apostle’s joy in his sufferings and labors for Christ (Colossians 1:24-29).

II. Polemical Part: Be not led away from Christ the Head; chap. 2

1. Warning against being led away by the philosophy of the false teachers (Colossians 2:1-15).

(a.) Transition paragraph: Expression of the Apostle’s anxiety respecting them (Colossians 2:1-3). 

(b.) Exhortation to abide in the truth they had been taught (Colossians 2:4-8). 

(c.) The Person and Work of Christ over against the false teachings respecting ordinances and angels (Colossians 2:9-15).

2. Two special warnings enforced (Colossians 2:16-23).

(a.) Warning against ritualistic prohibitions (Colossians 2:16-17).

(b.) Warning against angel worship (Colossians 2:18-19).

(c.) These enforced by the fact of their having died with Christ (Colossians 2:20-23).

III. Hortatory Part: Live as those should live who have risen with Christ; chap. Colossians 3:1 to Colossians 4:6.

1. Transition paragraph: Fellowship with the Exalted Christ the motive to the new life (Colossians 3:1-4).

2. General exhortations (Colossians 3:5-17). Negative (Colossians 3:5-11) and positive (Colossians 3:12-17).

3. Special precepts as to household relations; chaps. Colossians 3:18 to Colossians 4:1.

(a.) Wives and husbands (Colossians 3:18-19).

(b.) Children and parents (Colossians 3:20-21).

(c.) Servants and masters (Colossians 3:22-25; Colossians 4:1).

4. Concluding exhortations, in relation to prayer and conduct toward those without (Colossians 4:2-6).

IV. Conclusion, mainly personal; chap. Colossians 4:7-18.

1. Personal intelligence (Colossians 4:7-9).

2. Greetings from and to various persons (including a message to Laodicea) (Colossians 4:10-17).

3. Farewell greeting (Colossians 4:18).

§ 5. The Genuineness of the Epistle.
In the Introduction to the Epistle to the Ephesians attention has been called to some aspects of the question respecting the genuineness of this Epistle. The notices in the letter itself, even more distinctly than in the case of the longer Epistle, assert a Pauline authorship (comp. especially the first and last sections). Eight persons are named who belong to the circle of the Apostle’s companions. If this is a forgery, it is a very bold one.

Nor is there anything in the style or contents of the Epistle which is inconsistent with the claim it makes. There are indeed peculiarities of language, but these can be accounted for by the subject-matter, especially in the polemical portion. Nor are the errors opposed other than those which might arise in the times of the Apostle (comp. § 2).

The testimony of the early Church shows no doubt of its genuineness, and the objections of Schrader, Baur, and Mayerhoff have only the precarious foundation afforded by those peculiarities which, in their view, point to a later origin. Mayerhoff regards it as a forged polemic against the heresy of Cerinthus (in the second century), while Baur finds it a Gnostic production against Ebionitism. Each of these theories has been successfully overthrown by historical arguments as well as those derived from the phenomena of the Epistle. But, as Meyer well remarks, ‘the forging of such an Epistle as ours would be more wonderful than its genuineness.’

‘To class such an Epistle, so marked not only by distinctive peculiarities of style, but by the nerve, force, and originality of its argument, with the vague productions of later Gnosticism, is to betray such a complete want of critical perception, that we can scarcely wonder that such views have been both very generally and very summarily rejected’ (Ellicott). That the Epistle teaches any other gospel than that taught in the undisputed Epistles of Paul cannot be proven; that it contains words not found in them makes nothing against the hand of so versatile an author: ‘non est cujusvis hominis, Paulinum pectus effingere; tonat, fulgurat, meras flammas loquitur Paulus’ (Erasmus).
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Verse 1-2
Address and Greeting
Comp. on Ephesians 1:1-2, which closely resembles this passage.

Colossians 1:1. Paul, etc. The writer designates himself in precisely the same terms as in Ephesians 1:1. On the Pauline greetings, see Romans, chap. Colossians 1:1-7, and the references there.

Timothy the brother. ‘Timothy’ is mentioned in the address of seven of Paul’s Epistles (1 and 2 Cor., Phil., Colossians , 1 and 2 Thess., Philemon), and he is doubtless in-eluded in Galatians 1:2. In 2 Cor., and Philemon also, he is designated as ‘the brother.’ This simply means that he was a Christian brother, well-known as such. It does not follow that Paul and Timothy had been at Colossae. ‘So well-known was he as “he brother,” doing the Apostle’ work, carrying his messages, bringing correspondence to him, endeared to him in so many ways, and representing him in his absence, that the Church of Colossæ could not wonder at his name being associated with that of Paul (Eadie). Notice that Paul, who claims to be an Apostle ‘through the will of God,’ terms the younger believer ‘the brother.’ All Christians, as children of God, are brethren, ‘that most important office of the Church, the apostolate, is but an accident of the brotherhood’(Braune). But the mention of Timothy shows also that among the multitude of Christians there must be room for special personal affinities and companionships. Timothy is not named in Ephesians, the third of the Epistles sent from Rome by the same messenger. From this it has been inferred that he was temporarily absent from Rome when that Epistle was written. See further, Introduction to Ephesians, § 2.

Colossians 1:2. Faithful, or, ‘believing,’ brethren, etc. The word translated ‘faithful,’ used as a noun in Ephesians 1:1, is here an adjective joined with ‘brethren.’

In Christ qualifies ‘brethren,’ or the phrase ‘faithful brethren,’ indicating ‘the limiting element, in which the readers are believing brethren, and outside of which they would not be such in the Christian sense’ (Meyer). Christians are brethren, notwithstanding differences of age and position (Paul and Timothy), in spite of distance and of degrees in knowledge and piety (Paul and the Colossians); because they are brethren in Christ—Colossæ. On the name and place, see Introduction, § 1.

The peculiarity of the greeting consists in the omission of the phrase ‘and the Lord Jesus Christ,’ which is found everywhere else, and has good support here also. But, despite the testimony of Aleph in its favor, most modern editors reject the phrase, since the early scribes would make the briefer reading conform to the more usual greeting. The testimony of Chrysostom and Theophylact is decidedly against it. The latter assigns as the reason for the omission: ‘Lest the Apostle should revolt them at the outset, and turn their minds from his forthcoming argument,’ which is absurd, in view of the fact that Christ has been named, twice already, and is mentioned again in Colossians 1:3-4.

Verse 3
Colossians 1:3. We give thanks, etc. The Apostle usually begins with thanksgiving; comp. his earliest Epistle (1 Thessalonians 1:2) which exactly corresponds. The plural (‘we’) is probably occasioned by the mention of Timothy (Colossians 1:1); but in 1 Corinthians 1:4, Philippians 1:3, the singular occurs after others have been named in the address. The plural does not stand for the singular, but is used when the Apostle, in thought, associates others with himself. Some extend the reference here to the church in the house or place where the Apostle was; which seems uncalled for.

To God the Father of our Lord Jesus Christ ‘And’ is to be omitted, although found in Aleph and A (retained by Tischendorf), because the copyists would be far more likely to insert it than to omit it. With this reading the sense is precisely the same as in the E. V., and as that of the alternate rendering given in Ephesians 1:3, though some nice grammatical questions are involved in the discussion of the Greek.

Always. This is connected by some with ‘praying,’ but since the thanksgiving is the more prominent point, it seems better to join it with ‘give thanks,’ there being no serious grammatical objections to this view. Comp. 1 Corinthians 1:4; 1 Thessalonians 1:2; 2 Thessalonians 1:3; Philemon 1:4.

When praying. The force of the participle is better expressed by supplying ‘when.

For you’ The better supported reading here gives a different preposition from that usually occurring in this connection. But the difference ‘is extremely slight, if indeed appreciable’ (Ellicott). Although the Greek order would allow us to connect the phrase with ‘give thanks,’ it receives greater emphasis when taken with the word ‘praying,’ according to the usual view.

Verses 3-8
I. The Apostle's Thanksgiving for the Faith and Love of his Readers.
This section might be termed ‘introductory,’ because of its personal character. Yet even here the doctrinal motive is apparent Paul usually begins with thanksgiving on behalf of his readers; but as he omits even such implied commendation in the Epistle to the Galatians, it may be inferred that the Colossian Christians, as a body, had not yet wandered from the truth.

But his thanksgiving to God (Colossians 1:3) for their faith and love (Colossians 1:4) and on account of the hope laid up for them (Colossians 1:5) has a deeper ground in the truth of the gospel, which had come to them (Colossians 1:6) through Epaphras (Colossians 1:7) who had brought tidings of them to the Apostle (Colossians 1:8). He joins the objective truth of the gospel and the subjective appropriation of it; together they are the occasion of his thankfulness to God. Thus be prepares the way for fuller statement of that truth and for admonitions to hold it fast.

Verses 3-29
I. DOCTRINAL PART: CHRIST THE HEAD OF ALL THINGS.

This division of the Epistle resembles the doctrinal part of Ephesians (chaps, 1-3.); but here the Person of Christ is more prominent; there Christ as the Head of the Body. The liturgical tone is less obvious here, and the style less involved. But in both thanksgiving and supplication occur: He teaches doctrine best who prays as he teaches. The following subdivisions will be found convenient: (1.) The Apostle’s thanksgiving for the faith and love of his readers (Colossians 1:3-8). (2.) The Apostle’s supplication for their progress in the knowledge of Christ as Head of all things (Colossians 1:9-23). (3.) The Apostle’s joy in his sufferings and labors for Christ (Colossians 1:24-29). The entire division, in both the personal and doctrinal statements, well prepares for the second (polemical) part of the Epistle, to which chap. Colossians 2:1-3 furnishes an appropriate transition. Many commentators therefore include these verses in the doctrinal part of the Epistle.

Verse 4
Colossians 1:4. Having heard. ‘After hearing,’ rather than, ‘since we heard,’ or, ‘because we heard.’

Your faith in Christ Jesus. He is the sphere and object of the faith; comp. Ephesians 1:15.

The love which ye have to all the saints. The Italics of the E. V. are unnecessary, since the better supported reading gives ‘which ye have,’ thus emphasizing the tact that they possess it. 

Verse 5
Colossians 1:5. On account of, etc. This verse is to be closely joined with what precedes. ‘Which ye have on account of,’ etc. It is improper to connect it with ‘give thanks.’

The hope, i.e., the thing hoped for, the hope as respects its contents, since only in this sense could it be defined by the clause: which is laid up for you in heaven. ‘Laid up’ suggests the thought of a treasure set aside for future use and securely placed. ‘In heaven’ is not strictly local here, but may point to the future kingdom of heaven.

Whereof ye heard before. The exact reference of ‘before’ has occasioned much discussion. It is perhaps safest to take it indefinitely: of this hope they previously heard (when the gospel came to them), since it was prominent in the gospel preaching. Other views: before the Epistle was written; before the hope was cherished; before the fulfilment of the hope. In any case the clause suggests that the ‘hope’ was not an unfounded fancy, but was based upon the proclamation of the truth.

In the word of the truth of the gospel. Comp. Ephesians 1:13. ‘The word’ refers to the preaching, the substance of that preaching was ‘the truth,’ and this truth was specifically that contained in ‘the gospel’ (so Meyer, Ellicott, and others). ‘Gospel’ is not in apposition with ‘the word of the truth’ as in Ephesians 1:13. The hope of which they heard before was ‘in’ (as an essential part of) this ‘word.’

Verse 6
Colossians 1:6. Which. This refers directly to ‘the gospel.’

Is come, lit, ‘is present,’ unto you. There are two ideas suggested here: its reaching them (‘unto you’) and its abiding with them (‘is present’).

As it is in all the world. This need not be limited to the Roman world, or the chief places, nor be taken literally. ‘The expression is no hyperbole, but the repetition of the Lord’s command. Though not yet announced to all nations, it is present in all the world,

the whole world being the area in which it is pro-claimed and working’ (Alford). See notes on Romans 1:8; Romans 10:18.

Bringing forth fruit and increasing. The second participle is abundantly supported, by the five earliest manuscripts, the Vulgate and other authorities; but ‘and’ should be omitted before the participles, which define how the gospel is in all the world. ‘The figure is borrowed from a tree which both bears fruit and grows (Matthew 7:17; Matthew 13:32; Luke 13:19). The former word refers to the faith, the love, the Christian virtues, which the gospel produces in the internal and external life; the latter to the extension and the multiplication of its adherents; Acts 6:7; Acts 12:24; Acts 19:20’ (Braune).

As it doth among you also. This points to Colossæ as part of the field in which the gospel is fruitful and growing, furnishing a proof of its efficiency. ‘Among’ seems therefore preferable to the more literal ‘in.’

Since the day ye heard it. Some regard ‘the grace of God’ as the object of both verbs, but it is far more natural to supply ‘it,’ i.e., the gospel. ‘Of it’ (E. V.) is objectionable, since they must hear it, in order to allow it to work among them.

And knew the grace of God in truth. ‘Knew’ is a stronger word than that usually thus rendered, pointing to a fuller knowledge. ‘The grace of God’ forms the contents of the gospel; by hearing the gospel they came to know this grace. ‘In truth’ suggests more than ‘truly,’ pointing to the element in which they knew the grace of God. The phrase does not qualify ‘heard,’ since this makes Colossians 1:7 seem tautological (Ellicott); see above also.

Verse 7
Colossians 1:7. Even as, ‘according as,’ explaining ‘in truth.’

Ye learned of Epaphras. A resident of Colossæ or its neighborhood (chap. Colossians 4:12), a ‘fellow-prisoner’ of Paul at Rome (Philemon 1:23). This verse indicates that be was the founder of the Church at Colossæ, or one of the first preachers in that city. ‘Also’ (E. V.), which is based upon a poorly supported reading, obscures this point. Some have held that this person was identical with Epaphroditus, the Macedonian, who is mentioned in Philippians 2:25; Philippians 4:18. The identity of names is possible, though not established, but that of persons is improbable, since the fields of labor indicated were so far apart Lewin (Life and Epistles of St. Paul, ii. 246), in defending the identity, says: ‘The reason for calling him Epaphras to the Colossians and Philemon, and Epaphroditus to the Philippians, was that to the former he was known as a fellow-countryman by the abbreviated and familiar name, but to the Philippians, to whom he was a stranger, he was designated by the formal name at full length.’ But the mention of Epaphroditus in Philippians does not suggest any such formality. The view that there were two persons is preferable.

Our dear fellow servant, etc. This commendation of Epaphras is related to the purpose of the Apostle. What the Apostle would oppose was the error which had sprung up since the true gospel was preached to him by Epaphras. ‘Fellow servant,’ as related to Christ, their common Lord. 

Who is, not, ‘was.’ The continuance of his position as ‘faithful minister’ is thus emphasized. 

On our (or, ‘your’) behalf. The Sinaitic manuscript has given a decided preponderance of authority to the reading ‘our,’ although even in that codex a later corrector has altered the single letter which changes the sense to ‘your.’ ‘On our behalf.’ while not in itself equivalent to ‘in my place,’ suggests this thought. The original connects the phrase with ‘faithful,’ but it is difficult to reproduce this in English. ‘He was one acting faithfully as the Apostle’s deputy, and there-fore not lightly to be set aside in favor of the new and erroneous teachers’ (Alford).

Faithful minister of Christ. Whether the faithful service was on the Apostle’s behalf or on behalf of the Colossians, it was service of Christ. Because he was a minister ‘of Christ’ he could properly minister in their behalf. Only the minister of Christ can be thus faithful, but he always should be faithful. 

Verse 8
Colossians 1:8. Who also declared unto us. Epaphras was with Paul at Rome (chap. Colossians 4:12), and had brought tidings respecting the Colossian Christians.

Your love in the Spirit. This ‘love’ is that spoken of in Colossians 1:4, but here described as to its source and sphere; it was in the fellowship of the Holy Spirit; comp. Romans 15:30, ‘love of the Spirit,’ i.e., wrought by the Spirit. The phrase is not to be limited to love to the Apostle, nor weakened into ‘spiritual, sincere love.’ Notice: the Apostle commends where he can, even when he must also rebuke. Comp. the words of praise in chap. Colossians 2:5, preceding the most earnest warning. The mystical (Gnostic) errorists in every age have frequently deserved similar praise, but this should not hide, or excuse (still less be turned into argument in favor of) their errors. Epaphras, from whose teachings some of the Colossian Christians had swerved, gladly declared what was commend-able in the congregation.

Verse 9
Colossians 1:9. For this cause; referring to the entire preceding paragraph (Colossians 1:3-8), because of what had been heard respecting the Colossians.

We also; comp. Colossians 1:3. ‘Also’ marks the change of subject: ‘we on our part’ as well as others, probably with special thought of Epaphras who has just been named (Meyer).

Since the day we heard it; comp. Colossians 1:4. ‘The receipt of the intelligence produced immediate results and led to prayer. The effect was instant—and it was not spent with a single impulse’ (Eadie).

Do not cease, etc. Comp. Ephesians 1:16 : ‘an exactly similar affectionate hyperbole’ (Ellicott).

Praying for you and asking. The former participle points to prayer in general, the latter to direct petition; ‘for you’ belongs to both words, and the former points to constant habitual action.

That, etc. On ‘that’ after verbs of asking, see on Ephesians 1:17. This clause is joined with ‘asking’ (as the punctuation of the E. V. suggests) and not with both participles. It gives the purport and purpose of the petition.

Ye may be filled. The verb ‘filled’ occurs five times in this Epistle; it suggests the imperfect state of those prayed for.

with the knowledge of his will ‘Knowledge’ here is ‘full knowledge,’ being a stronger form corresponding with the verb used in Colossians 1:6. The reference is of course to God’s ‘will,’ and, as Colossians 1:10 indicates, His will respecting the walk of the Christian; but not this exclusively, since Christian life is based on a wider knowledge than this.

In all spiritual wisdom and understanding. This phrase indicates the mode in which this being filled was to take place; not through human, fleshly wisdom, but wisdom and understanding wrought by the Holy Spirit. ‘Spiritual’ (comp. Ephesians 1:3) qualifies both nouns, not ‘understanding’ alone (E. V.). ‘Wisdom’ is a more general term than ‘understanding,’ but both refer to practical wisdom.

Verses 9-23
2. The Apostles Prayer for their Progress in the Knowledge of Christ as Head of all Things.

The Apostle’s thanksgiving is naturally followed by the mention of his petition for the Colossians. The immediate object of his prayer is that they may have fuller knowledge of God’s will (Colossians 1:9), which has as its aim a walk worthy of the Lord (Colossians 1:10-12). The motive to this walk is set forth by a description of God’s redeeming act in Christ (Colossians 1:13-14). The Apostle's mind, troubled by the danger which threatened the Colossians, seizes upon this occasion to present most fully the positive truths which can meet the entering error. He, therefore, within the limits of the same sentence, begins a description of the Son of God's Love, which forms the culmination of his Christological teaching. In Colossians 1:15-19 the Person of Christ is set forth, first, in His preexistent relation to God and the world (Colossians 1:15-17), secondly, in His relation to the Church, His body (Colossians 1:18-19). Grammatical and logical considerations alike justify this distinction. The relation to the Church naturally leads to a presentation of the work of Christ (Colossians 1:20-23), as reconciling all things through the blood of His cross; a truth applied so directly to the Colossian Christians as to confirm the view, that the motive for this sublime Christological passage is to be found in the errors which were creeping into the Phrygian churches. The Apostle connects these statements respecting the Person and work of Christ with his petition for a worthy Christian walk. In his view there is a vital connection between Christian truth and Christian life.

Verse 10
Colossians 1:10. To walk. The best authorities omit the subject (answering to ‘ye’) of the Greek infinitive. Hence it is best to render by the English infinitive, especially as this verse does not depend on ‘asking,’ but explains the purpose of being thus filled.

Worthy of the torn, i.e., Christ, since Paul seems always to use the term with this reference, except in citations from the Old Testament. Christians belong to Christ, and hence their conduct should correspond. The relation to Him furnishes a motive to imitate Him.

Unto all pleasing; to please Christ in all things is the true end (‘unto’) as well as the manner of the Christian walk.

Being fruitful, etc. As the phrase ‘in every good work’ comes first, some have joined it with ‘unto all pleasing;’ others join it with both of the participles. But the view indicated by the E. V. is preferable, since it preserves the symmetry of the construction. The figure here is the same as in Colossians 1:6. The sphere of the fruitfulness is every good work, by which ‘we all understand, works required by the will of God, growing out of faith, demanded, not merely by law, but by relations, circumstances, by the inward impulse of the conscience and the Holy Ghost’ (Braune).

And increasing by the knowledge (‘full knowledge’) of God. Some authorities read: ‘unto the knowledge of God,’ but the dative is much better supported. This may mean ‘by,’ or, ‘with respect to.’ The latter sense is that suggested by the E, V. (‘in’); but the instrumental sense is preferable. ‘It is the knowledge of God which is the real instrument of enlargement, in soul and in life, of the believer—not a knowledge which puffeth up but an accurate knowledge which buildeth up’ (Alford). This view joins the phrase with ‘increasing,’ not with both participles. But the two thoughts are not disconnected: ‘the tree grows healthfully while its fertility is so great’ (Eadie).

Verse 11
Colossians 1:11. Strengthened with (lit., ‘in’) all strength. The noun is usually rendered ‘power,’ but to do so here destroys the verbal correspondence which is found in the Greek. ‘With all strength;’ by means of every form of strength imparted by God (Meyer). Some take ‘in’ as pointing to the element in which the strengthening occurs, giving to ‘strength’ a subjective sense. But the former view seems preferable.

According to the might of his glory; not, ‘glorious power’ (E. V.). The word rendered ‘might’ occurs in Ephesians 1:19, referring to power which manifests itself; here it is that might, ‘which is the peculiar characteristic of His glory’ (Ellicott), and this is the measure (‘according to’) of the strengthening which underlies a walk worthy of the Lord,

unto all patience and longsuffering. Toward these graces, in every form, the strengthening leads. ‘Patience’ (patient endurance) endures meekly what cannot be changed; ‘longsoffering’ bears with what might be avenged. Other distinctions have been made, but this is most satisfactory. To endure this, Divine strength is needed, especially to endure with joy, a characteristic of Christian patience; comp. Romans 5:3 -In such trials ‘the Christian is glad, and certain of the victory of his cause, of his reward with God both in his own heart and in heaven’ (Braune). From early times, however, some have connected this phrase with the next verse, mainly on the ground of the parallelism of the structure of the clauses (in Greek). But the preposition ‘with’ occurs here, instead of ‘in’ (as in the other cases), pointing to an accompaniment,—which would scarcely take the first place in a clause.

Verse 12
Colossians 1:12. Giving thanks, etc. This is parallel with ‘being fruitful,’ and the other participles, defining still further the worthy walk. It is fruitful, growing, strong to suffer, and grateful: the last is the most distinctively Christian characteristic.

Unto the Father, i.e., of our Lord Jesus Christ, since this is not only the usual conception, but required by Colossians 1:13. The word ‘Father’ is never applied by Paul to God in an abstract sense (Meyer).

who made us meet for the portion. This is a more literal rendering than that of the E. V. ‘Made meet’ points to a past act (at the time of receiving the Holy Spirit) which rendered Paul and his readers (‘us’) capable (as a matter of grace, not ‘worthy,’ as a matter of merit) of obtaining this ‘portion’ (or, more literally, ‘share’). This ‘portion’ is part of the inheritance (or, ‘lot’) of the saints in light. The figure is borrowed from the Old Testament: ‘as the chosen people obtained Canaan through the grace of God, and each Israelite his part in the distribution of the land, so the Christian obtains his portion in and of the kingdom of heaven’ (Braune). This inheritance is possessed by ‘the saints,’ which term includes all Christians, over against the less extended ‘us’ The main question is respecting the connection of the phrase ‘in light.’ Meyer regards it as instrumental, connecting it with ‘made meet;’ which is unnatural, and opposed by the contrast in Colossians 1:13. Bengel joins it with ‘portion,’ as defining the locality; which is scarcely justified by the Greek order. Others join it with ‘saints’ as indicating their abode; which is not ungrammatical, but liable to be applied too exclusively to the saints in heaven. Ellicott joins it with ‘inheritance of the saints;’ which seems on the whole preferable. The inheritance of the saints is ‘in light,’ and they enter even here upon the enjoyment of it (comp. Colossians 1:13). For ‘light’ suggests not merely the glory of this inheritance, but the purity and power and life which increasingly come to those made meet for partaking of it.

Verse 13
Colossians 1:13. Who (i.e., the Father) delivered us. A strong expression, suggesting snatching from danger, as wretched captives (so Theophylact).

Out of the power of darkness. ‘Darkness’ is personified, as it were, and ‘power’ refers to the dominion, more literally ‘authority,’ which the darkness possesses. The ‘world’ is thus represented, as under the dominion of evil and sin, over against the kingdom of Christ, which is ‘in light.’

And translated us. This is the positive side; the figure of transferring is a natural one.

Into the kingdom, etc. ‘Kingdom’ in contrast with ‘power,’ referring not to the future Messianic kingdom, nor to the Church, nor to the inward workings of grace, but to the kingdom of Christ as a rule already begun on the earth, and to be completed hereafter. Matthew 13 plainly suggests this present reference.

Of the Son of his love. This expression, ‘which recalls Ephesians 1:6, both in phrase and connection, occurs only here, and sets forth the Son with the greatest emphasis as the Object of His love, upon whom His entire love flows, and through Him therefore upon us’ (Braune). So the best of recent commentators. Other explanations have been suggested; none of them more objectionable than that of the E. V. (‘His dear Son’).

Verse 14
Colossians 1:14. In whom. Comp. Ephesians 1:7, which closely resembles this verse. Here, however, the phrase ‘through His blood’ is to be rejected, since it is sustained by no ancient Greek manuscript.

The forgiveness of our sins. In Ephesians 1:7 : ‘trespasses,’ which points more to the outward acts; the term ‘sins’ is more general. Redemption and forgiveness are ours only ‘in Christ.’

Verse 15
Colossians 1:15. Who is. In Colossians 1:15-20 we have a description of the person of Christ (‘the Son of His love’), well adapted to counteract the errors which the Apostle wishes to oppose. The subject is the Son of God, but ‘in Colossians 1:15-17, the reference is rather to the pre-incarnate Son in His relation to God and to His own creatures, in Colossians 1:18-20 to the incarnate and now glorified Son in His relations to His Church’ (Ellicott). The clauses beginning ‘because’ (Colossians 1:16; Colossians 1:19, ‘for,’ E. V.) give the proof respectively for the two leading thoughts in Colossians 1:15; Colossians 1:18. Meyer, however, says: ‘The only correct reference is to His whole Person, which in the theanthropic status of His present heavenly Being is continuously what His Divine Nature (considered in itself) was before the Incarnation, so that by virtue of the identity of His Divine Nature, we can attribute the same predicates to the Exalted One as to the Logos.’ But this virtually concedes all that is claimed above. On the entire passage, comp. Hebrews 1:3, etc.

The image of the invisible God. This indicates the relation to God, immanent and permanent. On this relation rests the actual revelation of God in the Person of Christ, but the immediate reference here is not to the latter. It is true that ‘invisible,’ which is emphatic in the original, suggests that the image becomes visible, as indeed all the terms used to express the relation of the Son to the Father seem to imply revelation (‘word,’ ‘effulgence,’ ‘very image,’ ‘form’), but a careful comparison of all such expressions forbids our making this the essential thought. The Fathers generally regard these words as an assertion that the Son is of the same substance as the Father, against the Arians. Meyer and others, who refer the verse to the Exalted Christ, still admit the correctness of this patristic explanation.

The firstborn of (or, ‘before’) every creature (or, ‘all creation’). ‘The first born with respect to every creature; He was born before every creature. He is not the first created, the previous clause as well as the terms here chosen forbid such a view. ‘Every creature’ is a more exact rendering than ‘all creation.’ The former individualizes, the latter sums up as a whole. The polemic purpose of the Apostle also sustains the former sense. The term ‘first born’ expresses here priority in time, although there maybe an inferential reference to superiority in rank. The objections to making the latter the main thought are: (1.) that it gives the preference to a secondary and figurative meaning, where the primary one is very appropriate; (2.) it throws into the background the relation to the Father, which is not only indicated by the word itself, but given decided prominence by the close connection with the preceding clause. Hence those who adopt this view of ‘first born’ consistently refer that clause also to the revelation of the Father in Christ rather than to the relation of the Son to the Father. But it must be added that while His priority in time shows His independence of creation, creation is not independent of Him, as He is here described. In this relation of the Son to the Invisible God is to be found the ground or condition of the whole creation. The next verse asserts that He is the conditional cause of the Universe, but this one seems to intimate that in virtue of His immanent relation to the Father, as the ‘Image’ and ‘First born,’ He holds the relation to the creation, which is subsequently defined. Although not included in the category of ‘creation,’ He is most intimately linked with ‘every creature.’

Verse 16
Colossians 1:16. Because (more exact than ‘for’, giving a reason for Colossians 1:15, in him (the emphatic phrase), as the conditional element of the creation, preexistent and all-including, were all things (taken collectively as a whole = the created universe) created. The reference here is to the past fact, in the last clause of the verse the present is emphasized. Since ‘all things’ is expanded in what follows, the verse abundantly sustains the view taken of Colossians 1:15. The Person there referred to cannot be a part of the creation.

That are in the heavens, etc. (The article is omitted in this pair, according to the best authorities.) On the terms themselves, comp. Ephesians 1:10. Obviously, the heavens and the earth are themselves included, as part of the creation.

Things visible and things invisible. To the distinction of place, that of nature is added. There is no necessity for making this pair correspond exactly with the last, although ‘things invisible’ refers mainly to the heavenly world of spirits, which are classified in what follows: whether thrones, etc.

In Ephesians 1:21, where, however, different terms are used, the order seems to be from the higher to the lower rank of angels. Hence it has been inferred that ‘thrones’ here points to the highest grade of created spirits, a view confirmed by Rabbinical usage.

Dominions. According to Meyer, these form the lowest class, principalities and powers, the intermediate classes (comp. Ephesians 1:21, where ‘dominion’ comes last); if indeed ‘all such distinctions are not to be deemed precarious and presumptuous’ (Ellicott). ‘Whether’ suggests that there may be other classes, but that all are meant, whether named here are not. There is no reference to bad angels, who were not created as such. Earthly empires, civil orders, etc., cannot be meant. Many other fanciful interpretations have been suggested.

All things have been created through him and unto him. ‘All things’ is solemnly repeated, but besides the fact of creation we have here the permanent result (‘have been created’ and continue to be). This result has Him as its end; hence ‘unto Him’ is added. All three phrases are needed to indicate the relation of the Son to creation. Comp. Romans 11:36, where the same terms (‘through’ and ‘unto’) are applied to the Father; ‘but of Him’ is never applied to the Son. To interpret the passage of a new moral creation is forbidden by the single statements as well as by the connection of thought Colossians 1:17-20 set forth more fully that all things have been created unto Him, and the new moral creation is part of the fulfilment of this design. Comp. Romans 8:19-23.

Verse 17
Colossians 1:17. And he (emphatic) is before all things. ‘Before’ in time, preexistent to ‘all things,’ not simply ‘all beings.’ He did not become thus preexistent, but ‘is’ prior in time.

And in him all things subsist, more literally, ‘stand together.’ This is not a repetition of the first clause of Colossians 1:16 : there the fact of creation is mentioned; here a more permanent relation is set forth. He keeps in organic permanence what was created in Him, through Him and unto Him; comp. Hebrews 1:3. ‘Christ is the Living Centre, to which all things in creation converge, the Divine Keystone in the arch of the universe, on which the whole fabric leans’ (Chrysostom). The fulness of Paul’s statement here, taken in connection with chap. Colossians 2:18-19, indicates that the Colossian Church was in danger from false teachings respecting the relation of Christ to the creation, especially to the angels. How far this seed of heresy had developed cannot be determined, nor can its connection with the later Gnostic and Ebionitic speculations be positively affirmed (comp. Introduction, §2).

Verse 18
Colossians 1:18. And he (emphatic, as before) is the head of the body, the church. The emphasis resting on ‘He’ suggests a reference to the errors prevalent in the Colossian Church (see above). Here the subject is the now glorified Christ; comp. Ephesians 1:22-23, where the same idea is expressed, also Ephesians 4:12; Ephesians 4:15-16, and similar passages, which leave no doubt that the rendering given above is correct. The emphasis rests on the word ‘Head;’ their mistake was not respecting the Church, but respecting its Head; comp. chap. Colossians 2:19.

Who is the beginning. Since Christ’s relations to the Church are here set forth, it is true that ‘He is the “beginning,” in that in Him is begun and conditioned the Church’ (Alford). Meyer, however, joins ‘from the dead’ with this term. In any case priority in time, not in rank, is indicated, and the reference to the Church seems a natural one, though perhaps not the primary or exclusive one.

The firstborn from the dead. ‘First born’ here also indicates priority in time, but the connection suggests a series of which He is first. Moreover He is first born ‘from the dead,’ not simply ‘of’ them. ‘He left their realm and came again as with a new be-getting and new birth into life’ (Ellicott). Here too there is a reference to the Church, since this victory over death, as Paul everywhere indicates, is the fundamental fact in His giving life to His Church.

That (in order that) in all things; ‘on all sides, in wisdom, holiness, might, death-over-coming power, dominion and glory, as respects the world as well as the Church’ (Braune). To render ‘among all’ sadly mars the passage.

He, emphatic again. He and none other, the very one who rose, might have the preeminence, become the first in rank; the word occurring only here in the New Testament. This is God’s purpose, partially fulfilled already, to be entirely fulfilled at His coming. The central place Paul assigns to the Person of Christ is the proper place in all Christian thought.

Verse 19
Colossians 1:19. Because; in proof of the last clause: ‘that in all things,’ etc.

It pleased the rather, etc. The construction has led to much discussion. ‘All the fulness’ may be the subject of ‘pleased,’ or of ‘dwell’ The sense is substantially the same in either case, since ‘God’ (or, ‘the Father’) is evidently in the Apostle’s mind, and is the subject in Colossians 1:20. To supply ‘the Son’ is far less natural. ‘Fulness’ here means that with which anything is filled, possibly suggesting the accessory idea of ‘plenitude’ The other senses of the word (comp. on Ephesians 1:10) are obviously inappropriate here. But ‘fulness’ of what? Some supply ‘of the Godhead’ from chap. Colossians 2:9 (comp. Ephesians 3:19); others ‘of the universe,’ or even ‘of the Gentiles.’ Of these the first alone is admissible; but as the Apostle’s thought now concerns Christ’s relation to the Church, it seems better to refer the phrase to the fulness of Divine grace which is in Christ and from which all supplies of grace proceed to us (so Beza). This fulness could dwell only in the Son, ‘the image of the invisible God,’ etc. But the fact that it did thus dwell in the Incarnate Word is that on which the salvation of the Church rests. This fulness of ‘habitual grace’ (as the scholastic theologians term it) shows the certainty of the fulfilment of the Divine purpose: ‘that in all things He might have the preeminence’ (Colossians 1:18). Ellicott suggests that the use of this term had ‘special reference to some vague or perverted meaning assigned to it by the false teachers or theosophistic speculators at Colossæ;’ comp. chap. Colossians 2:9.

Verse 20
Colossians 1:20. Through him (as the instrument in Redemption as in Creation) to reconcile all things unto himself; lit, ‘unto Him,’ but the reference to God seems necessary; comp. Ephesians 2:16, where moreover the word ‘reconcile’ occurs in the same form. Here, as there, it seems best to take the term as a strengthened form, rather than as meaning ‘reconcile again.’ The latter sense might be deemed appropriate here, especially in view of the similarity to Ephesians 1:10, where that thought is more fully expressed. But the statements are not identical, and ‘all things’ must be needlessly limited if the idea of restoration is accepted. The thought is: ‘Through Christ the entire universe is reconciled with God’ (Meyer). How this takes place in many cases we do not know; but that there is obviously a difference in the application to different parts of the universe. Wild speculations have been made on this topic, but this should not lead us to limit the great thought of the Apostle, either to the Church, or to men, or even to intelligent beings. ‘The absolute totality of created things shall be restored into its primal harmony with its Creator’ (Ellicott). Neither here nor in the more specific parallel passage (Ephesians 1:10) is there any implication of the restoration of fallen angels and of the finally impenitent

Making peace through the blood of his cross. Comp. Ephesians 2:14-16. This is the means of the reconciliation; ‘by making peace,’ rather than ‘having made peace.’ The E. V. has transposed the clauses, probably to indicate that ‘the father’ is the subject, which the original unmistakably indicates. ‘Through the blood of His cross,’ i.e., by means of the blood shed upon the cross; comp. Romans 3:25.

Through him, I say. The phrase in Italics is needed even more when the clauses are placed in the correct order. The repetition of ‘through Him’ gives emphasis to the Person of the Mediator, who by His death on the cross effected the work of reconciliation. Apart from His Person there is no efficacy in the shedding of blood.

Whether things on the earth, etc. The words are the same as in Colossians 1:16, but in reversed order with the article (hence the rendering, ‘things’), and probably because the death of Christ took place ‘on the earth. ‘All things’ which are reconciled unto God are thus distinguished. The reconciliation is evidently not between these two parts, nor are the terms to be narrowed or spiritualized in sense. ‘The one Reconciler is the Head of these vast dominions, and in Him meet and merge the discordant elements which sin had introduced. The humanity of Jesus bringing all creatures around it, unites them to God in a bond which never before existed—a bond which has its origin in the mystery of redemption. Thus all things in heaven and earth feel the effect of man’s renovation’ (Eadie). The reconciliation will not be complete until the coming of Christ.

Verse 21
Colossians 1:21. In Colossians 1:21-23 the Apostle indicates how the Colossians share in this reconciliation.

And you. Comp. Ephesians 2:1. A new sentence begins here, and the construction is regular, according to the better supported reading.

Being once, i.e., formerly, alienated; comp. Ephesians 2:12, where the same term occurs. But here the reference is to alienation from God; comp. Ephesians 4:14.

And enemies; not only alienated but hostile to God. The word in itself might mean the objects of God’s wrath (comp. Romans 5:10; Eph. 2:23), but what follows favors the other sense.

As to your mind. The word ‘mind’ (or, ‘understanding’) refers ‘to the higher intellectual nature, especially as shown in its practical relations’ (Ellicott), hence not to the exclusion of ethical and religious relations, which are here involved. Their ‘mind’ was the special seat of this alienation and hostility.

In your evil works; this was the sphere in which the alienation and enmity were manifested. The word ‘evil’ is emphatic ‘The phrase includes all works which are done contrary to God’s command, or, if formally in accordance with the law, yet prompted by fleshly appetites and propensities’ (Braune).

Yet now hath he reconciled; lit., ‘did He reconcile,’ by one act, namely, the atoning death of Christ. But English usage will not permit us to join ‘now’ with the simple past tense. (The Vatican manuscript reads: ‘ye were reconciled,’ a variation that can be readily accounted for; it deserves mention only as a curiosity.) Here, as throughout, God is the subject, reconciliation is His act, through Christ.

Verse 22
Colossians 1:22. In the body of his flesh. Historically and locally ‘in’ the human body of the Son of God made flesh, the reconciliation was effected. The peculiar phrase is due, either to the emphasis thus placed upon the historical Person on earth, or to some false teachings prevalent at Colossæ, which attributed to angels a share in the work of redemption (comp. chap. Colossians 2:23).

Through death; lit., ‘the death,’ i.e., ‘His death,’ which is the reading of some early manuscripts. The Person of the Incarnate Word is emphasized in the first phrase, but His work in the second. His sacrificial death on the cross was the means of reconciliation.

To present you, etc. This is the end of the reconciliation, as respects the readers. A single act is suggested by the infinitive, and the time doubtless the day of Christ’s appearing.

Holy and without blame and unreprovable, i.e., unaccusable. The first and second adjectives occur in Ephesians 1:4, and represent the positive and negative sides of holiness; the third is also negative, but apparently stronger than ‘without blame.’ Some explain it as ‘unaccused by their neighbors,’ which seems tame.

Before him. As in Ephesians 1:4, this refers to God, and points to His final verdict respecting those sanctified in consequence of the reconciliation effected through the death of Christ. Some refer this phrase to Christ, but this is only allowable if the reading ‘ye were reconciled’ (Colossians 1:21) is accepted.

Verse 23
Colossians 1:23. If indeed; the same particle as in Ephesians 3:2; Ephesians 4:21; it does not express doubt, but calls attention to the necessity of faith, in order to be presented thus before God (Colossians 1:22).

Ye continue in the faith. ‘The faith’ does not mean Christian doctrine, but Christian believing. What they believed is indicated below. This verse, which is virtually an exhortation, indicates that God’s act for and upon them (Colossians 1:21-22) is not carried out to a blessed consummation without subjective advance and personal activity’ (Braune).

Grounded and steadfast (so 1 Corinthians 7:37; 1 Corinthians 15:58). These two terms describe their remaining in the faith on its positive side: ‘grounded’ suggests having a foundation on which they still stand (comp. Ephesians 3:18); ‘steadfast’ points to internal stability, as of a building firmly united,

without being moved away, etc. The E. V., by inserting ‘be,’ suggests that this clause is parallel with ‘continue;’ it is parallel to the words immediately preceding, describing the negative side. The form used points to a possible danger threatening them, thus preparing for the warning of the second chapter.

From the hope (the subjective hope, not the thing hoped for) of the gospel (called forth by the gospel). Others explain: ‘the hope belonging to the gospel,’ but the other seems more appropriate; comp. Ephesians 1:18. ‘From’ indicates that this hope is the foundation of the continuance in the faith. Others regard it as the aim held up before them; but this confuses the hope with the thing hoped for.

Which ye heard, etc. The remainder of the verse in effect enforces the implied exhortation that precedes: (1.) The Colossians had heard the gospel, hence had no excuse for being moved away from the hope it presented; (2.) the gospel had been universally proclaimed and hence had universal validity; (3.) the writer, who was closely related to Epaphras (Colossians 1:7), was a preacher of this gospel (so Meyer, followed by Ellicott and Alford). ‘Heard’ points to the time when it was first preached (Colossians 1:7).

And which was preached to (lit, ‘in’) every creature, ‘In the whole creation’ seems an ungrammatical rendering, since the article is wanting in the Greek. ‘In’ is here equivalent to ‘with,’ ‘in the presence of.’

Which is under heaven limits the previous phrase to earthly creatures. The wide extension of the gospel made this a natural hyperbole; comp. Colossians 1:6; Romans 1:8. ‘The Apostle prophetically sees as accomplished what has as yet only begun, and thus marks the universality of Christianity’ (Braune).

Whereof I Paul became a minister. Comp. Ephesians 3:7, where similar language is used. The tense points to the historical fact of his call to the Apostleship. Notice here, as in Ephesians, the humility with which he speaks. Even he, the inspired Apostle, is a minister (servant) of the gospel. The section means nothing, if it does not mean that to cease believing in the gospel Paul preached is to let go of Christ, the Head, and to lose a share in all that is glorious in His Person and blessed in His work. (A period should be placed at the close of this section; since the correct reading in Colossians 1:24 disconnects it grammatically from this verse.) 

Verse 24
Colossians 1:24. Now I rejoice. The reading ‘who,’ which is not well supported, can readily be accounted for. ‘Now’ is not to be taken as a conjunction: ‘at the present time,’ as a prisoner, contrasted with his previous preaching, not with a previous time of sorrow.

In my sufferings; lit, ‘the sufferings;’ the possessive pronoun is poorly sustained, but the article has here the same force. His joy was not on account of his sufferings, but ‘in’ them: while thus suffering he yet rejoiced.

In behalf of you. Comp. Ephesians 3:1, which is parallel. He suffered because of his Apostleship to the Gentiles, but his afflictions turned out to their advantage.

And fill up. The verb occurs only here, and means ‘fill up fully.’ Some explain: ‘fill up in my turn,’ i.e., as Christ suffered for me, so I now suffer for Him; but the best commentators adopt the former sense, finding in the compared word a contrast between the defect and the supply which meets it.

That which is lacking (so rendered elsewhere in E. V.) of the afflictions of Christ. Ellicott: ‘And am filling up fully the lacking measures of the sufferings of Christ.’ It is generally agreed among recent commentators that the last phrase means ‘afflictions belonging to Christ;’ Christ mystical, not Christ corporeally, is suggested by the latter part of the verse. The Apostle represents himself as filling up the deficiencies of the full measure of these sufferings. There is no thought of vicariously atoning by means of such afflictions. Meyer: ‘Paul describes his own sufferings, according to the idea of “the fellowship of the sufferings of
Christ” (1 Peter 4:13; comp. Matthew 20:22; Hebrews 13:13) as “the afflictions of Christ,” in case the Apostolic suffering was of essentially the same kind which Christ had endured (the same cup of which Christ had drunk, the same baptism with which Christ had been baptized). The sum of these afflictions is conceived of as a definite measure, as is frequent in classical usage in similar figurative representation: “I rejoice in my sufferings which I endure for you, and how great and glorious is that which I am engaged in accomplishing through these sufferings! the full completion of that which is lacking on my part in the fellowship of the sufferings of Christ.”‘ He might well term them ‘the afflictions of Christ.’

In my flesh. This is to be connected with ‘fill up,’ and the ‘flesh,’ the seat of physical weakness and pain, is the seat of this filling up.

In behalf of his body. The individual affliction is for the benefit of the whole Body; comp. Ephesians 3:13.

Which is the church; comp. Ephesians 1:23. Alford: ‘Whatever the whole Church has to suffer, even to the end, she suffers for her perfection in holiness and her completion in Him; and the tribulations of Christ will not be complete till the last pang shall have passed, and the last tear have been shed. Every suffering saint of God in every age and position is in fact filling up, in his place and degree, the afflictions of Christ, in his flesh, and on behalf of His body. Not a pang, not a tear is in vain. The Apostle, as standing out prominent among this suffering body, predicates this of himself especially.’ So substantially many of the best ancient and modern commentators.

Verses 24-29
3. The Apostle’s Joy in His Sufferings and Labor for Christ.

The need of stedfastness (Colossians 1:23) had been enforced by a reference to the Apostle’s personal relation to the gospel. This thought is naturally enlarged upon by the ‘prisoner of Christ Jesus in behalf of you Gentiles’ (Ephesians 3:1). He describes his joy in suffering (Colossians 1:24), the joy and suffering alike having their occasion in his relation to the mystery of Christ (Colossians 1:25-27), namely, to make Christ known to the Gentiles; hence he speaks of his labors in the fulfilment of this ministry (Colossians 1:28-29), the labors having as their immediate aim the spiritual perfection of each and every Christian (Colossians 1:28), and the struggles being maintained through the inworking of Christ’s power (Colossians 1:29). Apart from Christ his life had no significance; here was another indirect blow at the Colossian errors.

Verse 25
Colossians 1:25. Whereof (of which Church) I became a minister. As minister of the gospel (Colossians 1:23) he became also minister of the Church which proclaims the gospel. In the Church there is no true ministry apart from the ministry of the gospel.

According to the dispensation, etc. The word ‘dispensation’ has here its more usual sense of ‘Stewardship.’ His Apostolic office is thus described as of God, belonging to God. In the Church, the house of God, he exercises the function of a steward.

Which was given to me. The emphasis rests on the fact that God had entrusted him with this office, rather than on his having received.

To you-ward. His office was that of Apostle to the Gentiles; comp. Ephesians 3:1-2, etc.

To fulfil the word of God. This presents the design of the giving, and further explains ‘to you-ward.’ The reference seems to be to carrying the word of God to the Gentiles as a whole, thus filling out the full measure of its universal destination. Thus the duties of Paul’s stewardship would be discharged. This sense accords with what follows (Colossians 1:26-27) and with the emphasis which Paul everywhere places upon this idea; comp. Ephesians, chaps. 1-3 through out. Many other explanations (all objectionable) have been given: to give the full contents of the gospel; to complete it; to fulfil the promises of God; to realize the word of God; to bring you to full faith.

Verse 26
Colossians 1:26. Even the mystery, etc. Comp. Ephesians 1:9; Ephesians 3:4-9. Here as there the reference is not merely to the salvation of the Gentiles, but to Redemption in Christ as belonging to the eternal plan of God.

Hath been hid from the ages and from the generations. This particular phrase is peculiar (but comp. Ephesians 3:5). ‘Beside the ages of the world, the generations of men living in them are brought into special prominence, and thus the concealment from the beginning of human history is marked’ (Braune).

But now it hath been made manifest ‘Now,’ in this present dispensation, it was made manifest. The tense points to the single past act, but our English idiom requires ‘hath been.’ In Ephesians 3:5 the contrast is one of degree; here it is absolute. Moreover the change of construction (not indicated in the E. V.) sharpens the contrast. Since ‘made manifest’ is more general than ‘revealed,’ or, ‘made known,’ it is properly referred to the entire historical manifestation, which took place in different ways, partly by revelation, partly by preaching and exposition, and partly by all combined (Meyer). This is favored by the mention of Paul’s preaching (Colossians 1:28).

To his saints. To all Christians, since the specific terms found in Ephesians 3:5 are wanting here. On the word ‘saints,’ see Colossians 1:2; Ephesians 1:1; Romans 1:7.

Verse 27
Colossians 1:27. To whom God willed; ‘it was His will,’ etc. ‘Would’ is not strong enough; both ‘desired’ and ‘purposed’ are inexact. ‘Free grace’ may be interred from the term, but is certainly not expressed. God’s design in thus making manifest the mystery to the saints was to make known what (both in degree and kind) is the riches, etc. Comp. on Ephesians 1:18; Ephesians 3:16. As in the parallel passage, Meyer renders: ‘What the riches, etc., is among the Gentiles.’ But this seems forced.

The glory of this mystery. Some take ‘glory’ here as identical with ‘glory’ in the last clause of the verse; but the latter seems to have a more special reference, while here a wider sense is more appropriate, including both the grace and glory of God revealed by this gospel mystery and the glorious effects upon men (the Gentiles). The latter alone is allowable, if the word has the same reference in both clauses.

Among (lit, ‘in’) the Gentiles. Calvin: ‘What could be more deserving of admiration than that the Gentiles, who for so many ages had been sunk in death, and whose condition might seem altogether desperate, should suddenly be received into the family of God, and receive the inheritance of salvation?’

Which (‘mystery,’ or better, ‘the riches of the glory of this mystery) is Christ in (or, ‘among’) you. As the preposition is the same, and ‘you’ refers to those who were Gentiles, it is more natural to translate ‘among you;’ so the best commentators from Bengel to Meyer and Ellicott. The thought of Christ’s dwelling in them individually is so true, and so useful for homiletical purposes, that ‘in you’ will probably be preferred by most readers.

The hope of glory. In apposition with ‘Christ,’ who is Himself the hope of glory, i.e., future blessedness. ‘In Him we have here as seed, what we shall have in Him there as harvest’ (Braune).

Verse 28
Colossians 1:28. Whom we set forth, or, ‘announce,’ not the word usually ‘rendered preach.’ ‘We,’ the preachers of the true gospel, in contrast with errorists, referring (as in Colossians 1:3; Colossians 1:9) to Timothy, but to others also.

Admonishing every man, etc. This indicates the manner of their declarations respecting Christ. Meyer regards ‘admonishing’ and ‘teaching’ as corresponding respectively with the injunctions to repent and believe. Other discriminations have been made, but this seems the best. Comp. chap. Colossians 3:16, where the words occur in reverse order.

In all wisdom; ‘in every form of wisdom.’ Comp. Ephesians 1:8. The phrase may qualify both ‘teaching’ and ‘admonishing,’ since each requires ‘wisdom’ as its characteristic element

That we may present (at the day of Christ’s appearing) every men. ‘Notice the emphatic triple repetition of every man, showing that the Apostle was jealous of even the least invasion, on the part of the false teachers, of those souls with whom he was put in charge. At the same time it carries a solemn individual appeal to those thus warned and taught’ (Alford).

Perfect in Christ. The reference is to sanctification, not to justification. This perfection is not in knowledge merely, but in life and character; it can exist only ‘in Christ.’ The last phrase, so common in the Apostle’s writings, does not necessarily suggest a contrast to the false methods of the heretical teachers. Notice the special care of souls implied here, an example for all preachers of the word.

Verse 29
Colossians 1:29. Whereunto (i.e., for the end just named) I labor also. Besides preaching, he labors in every way. ‘I,’ not, ‘we,’ since Paul’s individual toils and struggles were doubtless before his mind.

Striving. The earlier commentators referred this to external contests (1 Timothy 4:10; 1 Thessalonians 2:2; Philippians 1:30), but chaps. Colossians 2:1; Colossians 4:12, point to internal struggles. Possibly both are included.

According to his (i.e., Christ’s) working which worketh in me mightily; lit, ‘in power.’ The reference to Christ is upheld by most modern commentators (comp. Philippians 4:13). In his struggles Christ’s strength was his. The working of miracles is not indicated by the phrase ‘in power,’ though it need not be excluded. ‘Mightily’ is a good rendering. The ample energies of such a working ‘clothed him with a species of moral omnipotence’ (Eadie). ‘The minister of the Word labors with the Eternal on the Eternal—“for eternity,” more than the artist; but only when He who has contrived eternal Redemption works upon him and he does not resist Him’ (Braune). When laboring for this end and with this power, we must succeed, as God accounts success, though men regard our lives as failures. Often the truest success springs from the severest conflicts and from apparent defeat.

02 Chapter 2 
Introduction
Verse 1
Colossians 2:1. For I would have you know. ‘For’ introduces an illustration and proof of the ‘striving’ just spoken of (chap. Colossians 1:29).

How great (an unusual word, indicating quality as well as extent) a conflict. The term corresponds with ‘striving;’ comp. also chap. Colossians 4:12. It refers to the Apostle’s anxiety, not to his external suffering St still less to any actual contest with false teachers.

For you. The best authorities read here the same preposition as in chap. Colossians 1:24 : ‘in behalf of you;’ the common text means simply: ‘about you.’

And from them at Laodicea; a neighboring Church (see Introduction, Section 1); probably in the same danger; comp. also Colossians 4:16.

And as many, etc. This adds the general class to which the readers (and the Laodicean Christians) belonged. The obvious inference is that he had not been in Colosse and the neighboring city. To take this phrase as referring to another class confuses the entire thought of the context (comp. Colossians 2:2; Colossians 2:4 : ‘their hearts,’ and ‘you’).

In the flesh. This qualifies ‘face,’ = my bodily presence; ‘a concrete touch added to enhance the nature of his struggle; it was not for those whom he personally knew and who personally knew him, but for those for whom his interest was purely spiritual and ministerial’ (Ellicott).

Verses 1-15
1. Warning Against being Led Away through the Philosophy of the False Teachers.

This section, which is most directly in opposition to the errors at Colossae, is introduced by a paragraph, expressing the anxiety of the Apostle respecting the believers in and near Colossae (Colossians 2:1-3). He then exhorts them to continue in the truth they had been taught, praising them for their order and steadfastness (Colossians 2:4-7). Having already hinted at their danger (Colossians 2:4), the Apostle utters a distinct warning against the false teachers and their ‘philosophy and vain deceit’ (Colossians 2:8). He then sets forth the Person and Work of Christ (Colossians 2:9-15) over against these teachings which are ‘not after Christ.’ Christ the Head (Colossians 2:9-10) triumphs over angelic might (Colossians 2:15); the true circumcision is that of Christ whose redeeming work (Colossians 2:11-13) cancelled the law of ordinances. In these two directions the warning is continued in the remainder of the chapter.

Verse 2
Colossians 2:2. That (in order that, as the purpose of the conflict) their hearts may be comforted. The word rendered ‘comfort’ also means ‘exhort,’ and may include the idea of confirming; but the usual sense is preferable (comp. Romans 1:12; 2 Corinthians 1:6), especially in connection with the word ‘hearts.’ The Apostle regards the danger of these Christians as an affliction (so Chrysostom), and by intimating this prepares the way for his exhortation.

They being knit (the better supported reading yields this sense) together in love. This describes the manner in which the comforting should take place: by their being closely joined together ‘in love,’ brotherly love, which is here represented, not as the instrument, but as the element of this union.

And unto (as the end of this knitting together) all riches of the full assurance of understanding. The purpose of this union in love (‘unto’) is the entire possession (‘all riches’) of full certainty of Christian insight (‘full assurance of understanding’). The ‘assurance’ here spoken of is commonly termed ‘assurance of knowledge,’ not ‘assurance of faith.’ ‘Fulness’ is not a satisfactory rendering, although allowable in Hebrews 6:11; Hebrews 10:22.

Unto the full knowledge (not, ‘acknowledgment’), etc. This clause is exactly parallel to the preceding one describing further the purpose of the union in love, but emphasizing the object of the under-standing and ‘full knowledge,’ namely, the mystery of God, even Christ. The reading is very doubtful; the variations numerous. The two most probable readings are: ‘the mystery of God,’ supported by one uncial manuscript and a few later ones, and the one given above supported by the Vatican manuscript, and expressly by one of the Fathers. The longer reading followed in the E. V. is well supported, but it is difficult to account for the variations on the theory that this was the original reading. Among other forms are: ‘of God which is Christ;’ ‘of God the Father of Christ.’ Evidently all the variations might have arisen from either of the two preferred readings, but ‘of God, Christ’ is the better supported of the two. It must be remarked, however, that this reading can also be explained: ‘The mystery of the God of Christ;’ ‘of God, even of Christ’ Both are unusual expressions, and seem alike harsh and unnecessary. The mystery of God is Christ, so one of the various readings explains, and correctly, it would seem. On the word ‘mystery,’ see Ephesians 3:3, etc., and comp. chap. Colossians 1:27. Here it includes not only the mystery of the Incarnation, but that of Redemption as involved in the Incarnation; comp. Colossians 2:3.

Verse 3
Colossians 2:3. In whom; or, if the briefer reading in Colossians 2:2 be accepted, ‘in which,’ i.e., mystery. But the sense is the same, if we read and render: ‘even Christ,’ since this presents Christ Himself as the mystery of God.

Are stands in emphatic position; notice the order as emended.

All the treasures of (consisting in) wisdom and knowledge. ‘Wisdom’ is the more general term; ‘knowledge,’ the more special. Various more exact discriminations have been suggested, but it is difficult to maintain any one of them. These treasures are in Christ (or the mystery of God), but hid, not known until revealed. Hence the Apostle’s purpose that they should attain to fall knowledge of this mystery. They could not know Him, until revealed, because the treasures were ‘hid,’ they could have ‘full knowledge,’ because in Him were ‘all the treasures’ (comp. ‘all riches,’ Colossians 2:2). The term rendered ‘hid’ is transferred into English as ‘Apocrypha,’ and was applied by early teachers of error to certain hidden writings for which special authority was claimed. Some such secret doctrine of the Colossian false teachers may be here referred to, but the figure is quite apt. The hid treasures could become theirs: they did not need ‘more than Christ, but more of Christ.’

Verse 4
Colossians 2:4. And this I say; referring to Colossians 2:1-3; the remainder of this verse answering to Colossians 2:2-3, and Colossians 2:5 reverting to the sympathy expressed in Colossians 2:1.

That no one may beguile you, deceive you by sophisms.

With (lit., ‘in’) persuading speech. The word here used is compounded of the two occurring in 1 Corinthians 2:4 (‘enticing words’ E. V.); the idea in both cases is that of insinuating sophistical reasoning, but this expression is the stronger of the two. In classical usage the reference was to argument as contrasted with mathematical demonstration (Light-foot).

Verse 5
Colossians 2:5. Absent in the flesh, etc. External bodily presence is contrasted with spiritual presence; with you in the spirit. ‘Spirit’ is here used in the psychological sense = the human spirit, in contrast with flesh (= body). This contrast is usually expressed by Paul in other terms (see mare, references), since ‘flesh’ and ‘spirit’ are used by him especially in a technical theological sense.

Joying and beholding. This describes how he was present in the Spirit. The connection of the two words is variously explained; but it seems best to take them together, the second being a mere special and explanatory addition to the first, and both governing the following words as objects. ‘This must not be regarded as a logical inversion. The contemplation of their orderly array, although it might have been first the cause, was afterwards the consequence of the Apostle’s rejoicing. He looked, because it gave him satisfaction to look’ (Lightfoot). ‘His joy on this account enchains him, so that he stands there as a spectator’ (Braune).

Your order. A military figure, readily suggested to a Roman prisoner, and referring to the external department of the Church.

And the stedfastness; also a military term, meaning the firm, solid basis, rather than the quality of firmness. It points to the internal condition of the Church.

Of your faith in Christ. Belonging to your faith, or, presented by your faith. ‘After these words we have no reason for doubting that the Church of Colossae, though tried by heretical teaching, was substantially sound in the faith’ (Ellicott).

Verse 6
Colossians 2:6. As then (in view of this order and stedfastness) ye received, i.e., by instruction from your teachers, not, ‘as ye accepted.’

Christ etui the Lord. He was the object in which the instruction centred; the emphasis resting, as the full phrase shows, upon His Person. They had been taught ‘Him;’ comp. Ephesians 4:20.

walk in him. He is the element of your life; let the life correspond with the teachings you have received,

Verse 7
Colossians 2:7. Rooted and built up. This is to be closely joined with Colossians 2:6, as defining the command, ‘walk in Him.’ The first participle points to taking root once for all and continuing rooted; the second to the progressive building up. The figures occur elsewhere.

In him. Christ is here set forth first as the soil, and then as the cornerstone; not strictly as the foundation, since ‘upon Him’ would be used to express that thought; comp Ephesians 2:20.

And stablished by your faith (lit., ‘the faith’), or, ‘as to your faith.’ ‘In your faith’ is the reading of good authorities; but the simple dative is to be preferred, which may be instrumental, or may point to what is strengthened. The former gives the more appropriate sense; ‘faith’ being subjective, as the English possessive pronoun serves to indicate. ‘Faith is, as it were, the cement of the building’ (Lightfoot).

As ye were taught; in accordance with the teaching of Epaphras (chap. Colossians 1:7).

Abounding in thanksgiving. Many authorities read ‘in it’ (i.e., your faith), but the evidence of the Sinaitic manuscript has turned the scale against the acceptance of it ‘In’ is more literal than ‘with,’ and points to ‘the field of operation in which that abundance is manifested’ (Alford). Here, as everywhere, the Apostle emphasizes the privilege of thanksgiving (comp. in this Epistle, chaps. Colossians 1:12; Colossians 3:15; Colossians 3:17; Colossians 4:2).

Verse 8
Colossians 2:8. Take heed. The word is usually rendered thus.

Lest there shall be; the peculiar form of the original is thus reproduced, marking an impending danger quite certain to come upon them.

Any one. This indefinite expression does not imply that Paul did not know who these false teachers were (comp. Galatians 1:7).

Maketh you his booty; not, ‘rob you.’ Ellicott: ‘The false teachers sought to lead them away captive, body and mind; the former by ritualistic restrictions (Colossians 2:16), the latter by heretical teaching (Colossians 2:18).

Through his (lit, ‘the’) philosophy and vain deceit. The two terms apply to the same thing, as the original indicates; the ‘philosophy’ of the false teachers was ‘vain deceit.’ The article shows that the Apostle means ‘not philosophy in itself and in general, however much it had, in its decay and according to its manifestation in that age, proven itself to the Apostle as folly in comparison with the wisdom of the gospel, but the definite speculation, known to his readers, which obtained in Colossse and that region, and which consisted of Gnostic theosophy blended with Judaism (Essenism), designated by the name philosophy, on account of its ontological character, and in general, irrespective of its relation to the truth rightly so called; but perhaps put forward also by the false teachers themselves under this designation, which is the more probable, since Paul uses the word only in this passage’ (Meyer). Comp. Introduction, § 2.

After the tradition of men. ‘Such a description was peculiarly appropriate to a mystic theosophy like this of the Colossian false teachers. The teaching might be oral or written, but it was essentially esoteric, essentially traditional. It could not appeal to sacred books which had been before all the world for centuries. The Essenes, the immediate spiritual progenitors of those Colossian heretics, distinctly claimed to possess such a source of knowledge, which they carefully guarded from divulgence’ (Lightfoot).

After the rudiments (or, ‘elements’) of the world. ‘Elements’ is the proper rendering. In 2 Peter 3:10; 2 Peter 3:12, but in Paul’s Epistles (see mare, references) the term has a didactic sense: rudimentary instruction. The Fathers indeed explained this passage of the heavenly bodies as regulating festivals, but this is quite out of keeping with the fact that a mode of instruction is here referred to. The phrase suggests more than Jewish ritualistic observances, since ‘world’ includes the whole sphere of material things, and the Apostle is giving the category to which the false teaching belonged. To go back to rudiments was to show themselves children (comp. Galatians 4:3).

And not after Christ. This is in contrast with all that precedes: Christ is source, substance, norm and end of Christianity. What is ‘not after Christ’ is rudimentary, not ‘advanced;’ all teaching that does not make Him the centre only serves to lead men captive. Culture apart from Him is an illusion and deceit.

Verse 9
Colossians 2:9. Because in him (in the Personal Christ, and in none other) dwelleth (now and permanently) all the fulness of the Godhead (comp. chap. Colossians 1:19) bodily. The emphasis rests on the word ‘bodily,’ which does not mean ‘really,’ or ‘entirely,’ or ‘essentially,’ but ‘in bodily fashion,’ pointing to Christ’s human body, not to the Church or to the created world. The fulness of the Godhead dwelt in Him as the Eternal Word (chap. Colossians 1:19), and because of this when the Word became flesh (John 1:14) the fulness dwelt in Him ‘bodily’ (not strictly ‘in His body’). The reference is therefore to the now glorified Christ, but could have no validity were He not the Eternal Word, since ‘all the fulness of the Godhead’ means all the perfections of Deity; i.e., the Divine Essence. (In Romans 1:20, ‘Divinity’ points rather to the Divine quality.) The various attempts to weaken the sense scarcely deserve mention. Some peculiar form of error taught at Colossae is doubtless opposed by the language of the Apostle.

Verse 10
Colossians 2:10. And ye are made full in him. ‘Ye are in Him, and being in Him ye are made full and continue thus.’ This is closely connected with Colossians 2:9; because of the fulness which dwells in Christ, those in fellowship with Him are made full. The divine gifts thus obtained are ample, hence they ought not to seek to supplement this sufficient supply by looking to other sources.

Who is the head of all principality and power. The repetition of these terms indicates that the false teachers presented the angels as mediators, or in manner which detracted from the sufficiency of Christ. This affirmation of the absolute superiority of Christ to the angelic world meets this error. Nor is this superiority simply one of position, since the head is in vital connection with the members, which derive their life from it; see marginal references.

Verse 11
Colossians 2:11. In whom ye were also circumcised. ‘Also’ belongs to the verb, not to ye, and a past fact is spoken of (comp. Colossians 2:12-13); hence ‘were’ instead of ‘are.’

With a (not, ‘the’) circumcision, etc. The absence of the article is rhetorical. ‘This higher circumcision ‘is distinguished, as regards first its character, secondly its extent, and thirdly its author’ (Lightfoot).

Not wrought by hands, contrasted with that ‘wrought by hands’ (see Ephesians 2:11; comp. marg. references. This circumcision of the heart consists: in the putting off the body of the flesh. (The phrase ‘of the sins’ is wanting in the best manuscripts, in other authorities, and is rejected, as a gloss, by all recent editors.) The word ‘putting off’ is rare (comp. Colossians 2:15 and chap. Colossians 3:9), implying both an unclothing and a putting away. The various reading and the context also point to the ethical sense of ‘flesh’ as the necessary one (see Excursus, Romans 7). But why is the word ‘body’ used? Paul never teaches that the body is the specifically fleshly (i.e., sinful) part of our being, nor is the reference to the material earthly body an apt one; that body we do not put off at baptism. Hence it seems best to explain the phrase as referring to the organism of sin (comp. Romans 6:6; Romans 7:14). The figure of circumcision naturally suggests this expression. Meyer and others take ‘flesh’ in the ethical sense, but ‘body’ in the material sense; the body consisting of the flesh, in its depravity. But even these writers guard their explanation against the notion that the body is the source of sin; the same body becomes the temple of the Holy Spirit, is no longer ‘in the flesh.’

In the circumcision of Christ. Parallel to the preceding clause; the E. V. (‘by’) is misleading. Of this circumcision Christ is the originating cause: ‘Christ by union with Himself brings about the circumcision and imparts it to believers’ (Ellicott). It is incorrect to weaken this into Christian circumcision, or to refer it to the circumcision of the child Jesus, or to regard the circumcision as directly wrought by Christ.

Verse 12
Colossians 2:12. Buried with him; a single past act is referred to, but as that act took place when they ‘were circumcised,’ etc., ‘having been buried’ is not a necessary emendation, and may lead to the false notion that baptism precedes ‘the putting away of the body of the flesh,’ etc.

In baptism; comp. Romans 6:3-4. The fellowship with Christ finds its sign and seal in the rite of baptism, which, as then administered, had its external resemblance to the burial and resurrection of Christ. This resemblance is not exact, since fellowship in the death of Christ is the main thought, and the immersion does not of itself suggest this. The passage shows that immersion was the mode in the Apostle’s mind; that he meant to represent it as the only mode is denied by most commentators. The agent in this burial is God, as the next clause indicates.

Wherein, etc. Some prefer to render ‘in whom (as in Colossians 2:11) ye were also raised together,’ taking this clause as suggesting a further step. But it seems more natural to connect it closely with what precedes. The baptism signified and sealed a fellowship with the resurrection of Christ; comp. Romans 6:1-11.

Raised with him; ‘not your material, but your spiritual resurrection is in the foreground: it is bound on, it is true, to His material resurrection, and brings with it in the background, yours; but in the spiritual, the material is included and taken for granted, as usual in Scripture’ (Alford).

Through your faith (lit., ‘the faith’) in the operation (inworking) of God, who (‘hath’ is incorrect) raised him from the dead. God’s working is here set forth as the object of the believing, not as its cause. In this connection it was natural to characterize God as one ‘who raised Him from the dead.’ Only through faith in such a God as able and willing to raise us up spiritually can we partake in this new life.

Verse 13
Colossians 2:13. And you, being dead; when you were dead, while in this state; comp. throughout Ephesians 2:1.

By (or, ‘on account of’) your trespasses. The preposition ‘in’ is rejected by recent critical editors on sufficient authority; the phrase is then precisely as in Ephesians 2:1, where, however, ‘sins’ is added. Here the previous context naturally suggests the addition: the uncircumcision of year flesh. This is the spiritual application of a literal fact. They were Gentiles, as such uncircumcised; this external condition fitly indicated their depraved, carnal condition. ‘Flesh’ has its ethical sense, though not without an allusion to the physical flesh, their ‘uncircumcision’ was once the sign of their fleshly condition, but now they had received circumcision of the heart (Colossians 2:11).

You (repeated in the Greek according to the best authorities) did he quicken together with him. It is God who quickens; comp. Ephesians 2:5. The reference here is the same as in ‘raised with Him’ (Colossians 2:12), probably the future resurrection is slightly more prominent

Having to-given us all our trespasses. The manuscript authority for ‘us’ is decisive; ‘our’ is the proper rendering of the Greek article here, while ‘having forgiven’ points the act which necessarily preceded the quickening, God’s act of reconciliation and justification, passed upon those who believe. The objective ground of this gracious forgiveness is set forth in Colossians 2:14. As most commentators accept a change of subject in the close of this paragraph, some have placed the transition at this point; but it seems better to make the change coincide with the change in construction in Colossians 2:14. Notice, however, that while God is still the subject, the language is strictly applicable only to God in Christ, so that the transition to Christ as the subject is easy.

Verse 14
Colossians 2:14. Having blotted out, i.e., erased or cancelled, since the tense is the same as ‘having forgiven.’ But it does not follow that this act is contemporaneous. This refers to the objective redeeming work, which must precede the appropriation of it by believers who are thus forgiven. If referred to the same time, the forgiveness must be regarded as taking place (ideally) at the death of Christ

The handwriting of ordinances, etc. The word ‘handwriting’ had the technical sense of a bond, obligating the signer against whom it was held. The bond in this case was the law, which was written in, took the form of ‘ordinances,’ i.e., specific commandments. These, expressed in the Mosaic law, constituted an obligation that was against us, all men, Gentiles as well as Jews. To apply it to an unwritten law is to destroy the force of the figure, and to limit it to the ceremonial law is to weaken the thought of the entire passage. God’s law, thus definitely expressed in ordinances, was the uncancelled moral obligation that bound all men. This God cancelled by the redeeming work of Christ. Some explain: ‘the bond that was against us by its ordinances,’ but to this there are several obligations, while the view given above is sustained by Ephesians 2:15.

Which was contrary to us. This is an emphatic expansion of ‘against us;’ doubtless to oppose more strongly the legation of the false teachers. ‘It was hostile not merely in its direction and aspects, but practically and definitely’ (Ellicott).

And he hath taken it out of the way. The change of construction justifies the insertion of ‘He,’ which will serve to indicate that Christ is now the subject. ‘Hath taken’ is literal and exact: the bond was removed and continues to be ‘out of the way.’

By nailing it to the crocs. ‘By nailing’ indicates more plainly that this was the method by which the bond was forever removed. ‘It was the law rather than Christ, which was slain and done away with on the cross, because He bore the curse of the law, took away its condemnation. Men slew Christ, but the Lord slew the law on the cross; Galatians 2:13; 2 Pet. 2:24’ (Braune). The figure need not be pressed in its details.

Verse 15
Colossians 2:15. Having put off from himself, or, ‘having despoiled.’ A third interpretation: ‘having put off from Himself his body, he made a show of,’ etc., confuses the metaphors, and is otherwise objectionable. The second view (comp. E. V.) agrees well with the context, but it is doubtful whether the word used has this sense; comp. chap. Colossians 3:9 and Colossians 2:11, where the corresponding noun occurs. Meyer, however, defends this view, taking God as the subject. The more exact sense: ‘having put off from himself,’ present difficulties. It cannot be applied to God, but in what sense can it be applied to Christ? In itself the phrase, the principalities and the powers, may refer either to all angelic powers, or only evil ones. But how can Christ be said to divest Himself of these, in either reference? The most satisfactory answer refers this to the victory over evil spirits: the powers of evil had power against Christ, as mortal in His flesh: He divested Himself of His flesh, by thus doing He divested Himself of them. Others include all spiritual powers, in view of the Colossian error (Colossians 2:18), which ‘associated the Jewish observances in some way with the worship of angels’ (Alford); but this seems remote from the present train of thought. Lightfoot: ‘The final act in the conflict began with the garden of Gethsemane; it ended with the cross of Calvary. The victory was complete. The enemy of man was defeated. The powers of evil, which had clung like a Nessus robe about His humanity, were torn off and cast aside forever. And the victory of mankind is involved in the victory of Christ. In His cross we too are divested of the poisonous clinging garments of temptation and sin and death.’

He made a show of them, as victor displaying them as captives.

With boldness. ‘Openly’ does not fully express the sense, and is already indicated in the verb, confidently, in the assurance of victory.

Triumphing over them in it. This carries out the figure. ‘Them,’ i.e., the principalities and the powers; ‘in it,’ i.e., the cross, certainly not, ‘in Himself’ (E. V. margin). ‘The Redeemer conquered by dying. See His crown of thorns turned into a crown of laurels. Never had the devil’s kingdom such a mortal blow given to it, as was given by the Lord Jesus’ (Henry). The symbol of sorrow and shame was the place of victory and triumph.

Verse 16
Colossians 2:16. Let no man therefore judge you. ‘Therefore’ bases these practical admonitions on the positive truths set forth in Colossians 2:8-15. ‘Judge,’ sit in judgment, condemning you if you do not respond to their demands.

In eating, or in drinking; the words occur in Romans 14:17, referring to the acts of eating and drinking, not to food and drink. A few authorities read: ‘and’ instead of ‘or.’ This makes of the two a single category, while ‘in respect of’ introduces a second class. But the evidence for ‘and’ is not strong enough to warrant the substitution. The Mosaic law had prohibitions respecting food alone (Leviticus 7:10-27), forbidding wine to Nazarites (Numbers 6:3) and to priests in service (Leviticus 10:9); hence the Phrygian ascetics had probably gone beyond the law (so Meyer, followed by most recent commentators). Comp. Romans 14.

Or in respect of a festival. The first term refers to yearly feasts, the second to monthly, the third to the weekly Sabbath; a sabbath day is the usual rendering of the plural form here used, and joined with two other terms in the singular number. The Jewish Sabbath was kept by many of the early Christians as well as the Lord’s Day, and the practice was finally condemned at a council in Laodicea. It has been asserted that Paul’s language is inconsistent with the lasting obligation of the Sabbath, in any form, on the Christian Church, But this is too sweeping. The Lord’s Day is in a different position, has a fresh sanction, and should have its higher observance. The need of such a day is written in man’s body, and experience proves that Christianity is the loser by the neglect of a religious observance of one day in seven. Here the Lord’s own words hold good: ‘The Sabbath was made for man, and not man for the Sabbath’ (Mark 2:27).

Verses 16-23
2. Two Special Warnings Enforced.
This brief section is both an application of the obligations resulting from the truths stated in Colossians 2:9-15, and a warning against certain specific errors which threatened the practical Christian life of the Colossian believers, (a.) The first warning, against ritual prohibitions (Colossians 2:16-17), applies the truth of Colossians 2:11-14; (b.) the second, against angel worship (Colossians 2:18-19), applies that of Colossians 2:9-10; Colossians 2:15. (c.) Both are enforced by recalling the fact that they died with Christ (Colossians 2:20-23) and hence were freed from these earthly ordinances, which are utterly futile for ethical purposes (Colossians 2:23). Chap. Colossians 3:1-4 is closely connected with the last paragraph.

Verse 17
Colossians 2:17. Which are a shadow of the things to come. All the matters spoken of in Colossians 2:16 are referred to; the whole system of prohibitions and festivals has a typical significance, pointing to ‘the things to come,’ namely, the new dispensation. Meyer limits this to the future kingdom of Christ after the Second Advent, but this deprives the next clause of its proper meaning.

The body is Christ’s, belongs to Him; the reality of these observances is found in the new dispensation. In this substantial reality there is a place for the Lord’s Day, which is ‘now to be a season of loftier joy, as it commemorates a more august event than either the creation of the universe, or the exodus from Egypt’ (Eadie). On the thought in its details, comp. Hebrews 8:1-5; Hebrews 10:1-18.

Verse 18
Colossians 2:18. Let no man. The singular number in these warnings does not point to a particular person, but gives emphasis.

Rob you of the prize. The figure, borrowed from the games, suggests an unfair decision of the umpire in awarding the prize; but it need not be pressed further than to mean depriving the Christian of his ‘prize,’ which is future blessedness, eternal life. The false teachers, by their errors, might prevent their obtaining this.

Of his own will, lit., ‘willing.’ This expression is very difficult to interpret satisfactorily. Some (among them, Lightfoot) explain: ‘delighting in humility,’ etc. But this is a harsh and unusual Hebraism, and the word ‘willing’ rarely, if ever, has the sense of delight ‘Willing,’ or ‘willingly,’ as we must express it, a qualification of the verb ‘rob you of the prize,’ but three senses have been given it. (1.) Willingly, of his own choice or impulse; this is almost equivalent to ‘arbitrarily,’ and agrees best with the exact sense of the Greek word. The E. V. seems to have endeavored to give a similar thought. (2.) ‘Desiring to do it, which presses the word somewhat. (3.) ‘Purposing to do it;’ a sense that the word would bear, but not so natural as the first. The context referring to the human origin of the precepts of the false teachers (Colossians 2:22) and to their ‘will-worship,’ etc., seems to favor (1), which gives emphasis to the purely human impulse. The methods they adopt to de-fraud you of the prize have their origin in their own choice, not in any objective truth. (On the exact sense of the word ‘willing,’ comp. my note in Lange, Ephesians, p. 42.)

By (lit., ‘in,’ pointing to the sphere of the actions) humility. The word, occurring elsewhere always in a good sense, in this chapter (comp. Colossians 2:23) seems to point to something blameworthy: ‘a false and perverted lowliness, which deemed God was so inaccessible that He could only be approached through the mediation of inferior beings’ (Ellicott).

And worship of the angels. This was the outward evidence of the false humility. The word ‘worship’ refers properly to the external rites of religion, and so get to signify an over-scrupulous devotion to external forms’ (Lightfoot). It was at Colossae that special worship was given in after days to the archangel Michael for an alleged miracle, Jewish influences might have led to this worship of the angels.

Dwelling in, or, ‘taking his stand upon,’ the things which he hath seen. The weight of authority has led recent editors to reject ‘not;’ and the sense ‘intruding’ is inappropriate with the reading. Of the two explanations given above, the former is preferable, both on lexical grounds, and from its aptness in this connection, pointing to the false teacher as continually poring over the visions (‘which he hath seen’), his ‘illusions,’ but ‘delusions’ in their influence. The ‘spiritism’ of modern times naturally suggests an illustration of the meaning.

Vainly puffed up; puffed up with pride despite the show of humility, and that without ground.

By the mind of his flesh. As ‘the flesh’ has a body, so it has a ‘mind;’ the unrenewed nature is personified (comp. Romans 8:6), and its ‘mind’ is represented as causing the pride of the false teacher. There may be a reference to some favorite phrase of the errorists.

Verse 19
Colossians 2:19. And not holding fast the Head (Christ); comp. Ephesians 1:22, etc. Not to hold Christ as Head is to let go of Him altogether. This is virtually the cause of the conduct described in Colossians 2:18.

From whom, referring to Christ personally, as in Ephesians 4:16. ‘Which’ would point to Christ in this relation as Head.

All the body; including every member of it, not ‘the whole body,’ since the false teachers did not deny the unity of the Church, but slighted the fact that each member for himself must hold fast to the Head.

Through the joints and bands. ‘Joints,’ as in Ephesians 4:16, refers to the nerves and all those points of contact through which the common life passes; ‘bands,’ to all the ligatures which bind the parts of the body.

Being supplied and compacted. The first participle (comp. ‘the joint of the supply’), derived from the leading of a chorus, suggests a generous supply; the second, occurring in the parallel passage, suggests solidity; both point to a continued process. It is not necessary to connect ‘joints’ with the first participle, and ‘bands’ with the second, although the former are chiefly means of supply, and the latter of solidity. In Ephesians the close connection of the parts is emphasized, here the vital connection with the Head.

Increased with the increase of God; effected by Him. ‘God being the first cause of life to the whole, and carrying on this growth in subordination to and union with the Head, Jesus Christ’ (Afford). ‘The discoveries of modern physiology have invested the Apostle’s language with far greater distinctness and force than it can have worn to his own contemporaries’ (Lightfoot). The experience of eighteen Christian centuries have abundantly illustrated the pertinence and truthfulness of the figure, when thus enlarged, as applied to the members of the Church, Vital union with Christ for each is the essential matter; to be without this is to die; having it growth is not only possible, but certain.

Verse 20
Colossians 2:20. If ye died, as is actually the case, since they died with Christ (see references). When baptized their death with Christ was signified and sealed (comp. Colossians 2:12). ‘Wherefore,’ though a correct gloss, is sustained by but one ancient manuscript, and the insertion of it can readily be accounted for.

From the rudiments (or, ‘elements’) of the world; see Colossians 2:8. They died ‘from’ these, because they were separated from them. ‘The law and all its ordinances were wiped out by the death of Christ (Colossians 2:14), they who were united with Him in His death shared with Him all the blessings of the same immunity’ (Ellicott). Here, as everywhere, the Apostle finds in the facts of salvation the motive for believers.

Why, as though living in the world; ‘world’ being used in its technical theological sense = ‘in the flesh.’ They were not yet relapsed into this state, but obedience to the false teachers would make them live as if they had.

Are ye subjected to ordinances. One word in the Greek, derived from ‘dogma,’ i.e., decree. It is doubtful whether the exact sense is: subjected by yourselves, or by others; but the difference is mainly one of expression. It is a curious instance of change in language that ‘subject to dogmas’ would now refer to doctrines, whereas then it pointed to practical rules of life.

Verse 21
Colossians 2:21. Handle not, nor taste, nor touch. ‘Nor’ is almost = nor even. The E. V. mistranslates the first and last words, and improperly includes the verse in parenthesis. The climax is reached in ‘do not even touch.’ The prohibitions are specific in form, and refer to certain kinds of food and drink, as appears not only from the word ‘taste,’ but from Colossians 2:16 and (especially) Colossians 2:22. Defilement by contact with impure objects may be included, but is not suggested by the context. This series of condemned prohibitions cannot be used in support of total abstinence from intoxicating liquors, except through culpable ignorance or dishonesty.

Verse 22
Colossians 2:22. This verse is parenthetical, and describes the character of the objects prohibited: which all are to perish with the using: all of them appointed to destruction by being used up. This language cannot be fairly applied to the prohibitions, since it is inapplicable. Nor can it be regarded as part of the statement of the false teachers, still less can moral corruption be intended. The view here advocated is accepted by the best recent commentators, and agrees with our Lord’s own words in Matthew 15:17; Matthew 7:18-19; comp. 1 Corinthians 6:13.

After the precepts and doctrines of men. This is to be joined with Colossians 2:20, defining further the subjection to ordinances. ‘Doctrines’ is a term of wider signification than ‘precepts;’ but both are united here and described as ‘of men,’ in contrast ‘with God’s law and word in Christ, indeed with the law of Moses, beyond which they have gone’ (Braune).

Verse 23
Colossians 2:23. Which things, a ‘set of things which’ (Ellicott), have indeed a show of wisdom, have the reputation of wisdom, but lack the reality; this being obviously the meaning. The Apostle thus describes the entire class of human precepts, to which the Colossian prohibitions belonged.

In, governing all three following nouns, points to the sphere in which this reputed wisdom manifests itself.

Will-worship; self-imposed arbitrary worship; comp. Colossians 2:18.

And humility; external, ostentatious humility, hence only apparent.

And harsh treatment of the body; through ascetic practices. ‘Such mortification is based upon contempt of the creatures, or false views of matter as the seat of sin. The first substantive denotes the religious aspect of their conduct; the second, the ethical in relation to men; the third, the same as respects earthly things. In such ways they gained a repute of wisdom’ (Braune).

But are not of any value against the satiety of the flesh, i.e., to check its desires after full indulgence. This is, on the whole, the least objectionable explanation of this difficult passage. But ‘flesh’ must be taken in its full ethical sense, without limiting the phrase to grosser forms of sensual indulgence. For while chap. Colossians 4:5 suggests these, Colossians 2:2 points to earthly things in general as the objects of the ‘flesh.’ Ascetic rules cannot restrain these desires. The view above presented preserves a simple construction of the Greek, and is not open to serious lexical objections. ‘Value’ is a frequent sense of the word thus rendered, and the preposition (lit., ‘to’), in this connection, may mean directed towards, i.e., ‘against’ Another view, favored by Meyer and many others is: ‘not in any honor, serving- only to the satiety of the flesh.’ This cannot be objected to properly as too strong, since experience shows that asceticism fosters carnality, in the wide Pauline sense. But it accepts a harsh construction, and makes an unnecessary ellipsis. Still more harsh is the view of Alford, who explains ‘not in any honor’ (to the body); and connecting the last clause with Colossians 2:20 : ‘subjected to ordinances—to the satiety of the flesh. All interpretations are false which take ‘body’ and ‘flesh’ in the same sense, and give a good meaning to ‘satiety,’ i.e., a satisfying of the proper needs of the flesh. (The E. V. apparently gives this sense.) Nor can the clause be regarded as part of the View of the false teachers, since their words (in Colossians 2:21) are too remote. Accepting the first view, and giving ‘flesh’ its full sense, we find here an appropriate close to the polemical portion of the Epistle: You died with Christ from the rudiments of the world, do not be subject to ordinances, which have no authority from Christ, and which with all their appearance of religion and morality, utterly fail to hinder the empire of the flesh. Depravity, sensuous always, and so often sensual, in its manifestations, is not checked thus. How and why it is overcome the Apostle proceeds to show in the next chapter. ‘Asceticism degenerates into mere mechanical morality, casuistic hair-splitting about the divine law, an externalizing of self-discipline and self-exertion, a stirring up of spiritual pride. Under austerity respecting externals is concealed effeminacy with regard to heart-emotions, and in the unsparing treatment of the body the flesh is fondled’ (Braune). The history of monasticism is a sufficient commentary. The connection between asceticism and the worship of angels seems a natural one. Monasticism and the adoration of the saints flourished together; and the devotees of modern ‘spiritism’ are not far removed, in locality and thought, from the fanatics about food and drink. Both alike minister to spiritual pride.

03 Chapter 3 
Verse 1
Colossians 3:1. If, as in chap. Colossians 2:20, sets forth a fact, since then deduces an inference. The same fact has been presented in chap. Colossians 2:12.

Were raised together; the passive implies God’s agency, which is not suggested by the E. V. (‘be risen’). The past tense points to the time of their baptism comp. chap. Colossians 2:12), which in the case of these adult Christians followed their faith in Christ. The rite was the sign and seal of their participation in the resurrection of Christ. But baptism and this raising are not identical. The latter is the reality of which the former is the sign. This being raised together with Christ implies ethical renewal of the believer, and hence it forms an appropriate motive to the exhortations which follow. God thus raises us with Christ, our ethical transformation is the necessary result; comp. Romans 6:5; Ephesians 2:6.

Seek the things that are above. (The phrase occurs in Colossians 3:2 also, and the rendering is made to correspond; ‘that’ being preferable to ‘which.’) The emphasis rests on ‘the things,’ etc. To seek these is the necessary consequence and requirement of the fact previously stated. For these heavenly things are where Christ is, and we have been raised together with Him.

Sitting on the right hand or God. At the place of power and honor, after His humiliation, but ‘sitting’ there in assured rest after conflict and victory. (The E. V. overlooks the double statement) The Ascension is presupposed (Meyer). The position of Christ, our personal Head and Lord, is the strongest motive to a life whose ends are heavenly. The contrast with earthly things is brought out in the following verse.

Verses 1-4
1. Fellowship with the Exalted Christ the Motive for the New Life.
This section is closely joined in thought with what precedes; hence some regard it as the conclusion of the polemical portion of the Epistle. But it is better to take it as the beginning of the hortatory part. Fellowship with the death of Christ presents an enforcement of the previous warnings; but fellowship with the Exalted Christ is the great motive to vital sanctification. The ‘flesh’ can be overcome, not by human prohibitions, but by this vital connection with Christ. The folly of angel worship is implied, but the main purpose is, by showing that Christian living depends on fellowship with Christ, to present a motive for the subsequent exhortations.

Verses 1-6
III. HORTATORY PART: LIVE AS THOSE SHOULD LIVE WHO WERE RAISED WITH CHRIST THE HEAD.

(1.) Fellowship with the Exalted Christ the motive for the new life; Colossians 3:1-4. (Transitive paragraph.)

(2.) General exhortations; Colossians 3:5-17. (Negative, Colossians 3:5-11; and positive, Colossians 3:12-17.)

(3.) Special precepts as to household relations; chaps. Colossians 3:18 to Colossians 4:1.

(a.) Wives and husbands (Colossians 3:18-19).

(b.) Children and parents (Colossians 3:20-21).

(c.) Servants and masters (chap. Colossians 3:22 to Colossians 4:1).

(4.) Concluding exhortation, in relation to prayer and conduct toward those without; Colossians 3:2-6.

Verse 2
Colossians 3:2. Set your mind (not, ‘affection’), etc. ‘Seek’ pointed to the outward conduct, this carries the injunction to the inward thought and controlling desire. Lightfoot: ‘You must not only seek heaven; you must also think heaven.’

The things that are on the earth. Comp. Philippians 3:19 : ‘earthly things;’ 1 John 2:15 : ‘the things that are in the world.’ Those who place this paragraph in the polemical portion of the Epistle find here a reference to the false precepts about eating, etc. Of course the injunction gains force in its application to these ascetic rules, which are about things ‘to perish with the using’ (chap. Colossians 2:22), but it should be limited to them. The tone henceforth is ethical, not controversial. ‘The use of earthly things is not forbidden, but we are bidden, in the right use of the earthly, to mind and seek heavenly things’ (Braune). Colossians 3:3. For introduces an enforcement of the preceding exhortation.

Ye died; in fellowship with the death of Christ (see marg. references); ‘died from the rudiments of the world’ (chap. Colossians 2:20). Hence ye cannot go back to that previous mode of living.

And your life is hid (or, ‘hath been hidden’) with Christ in God. The past and present are combined in the thought: your true life was hid and remains hidden together ‘with Christ,’ and this permanent concealment was ‘in God;’ in Him, ‘as the Father in whom is the Eternal Son (John 1:18; John 17:21), and with whom He forever reigns (Colossians 3:1), the life of which the Son is the essence lies shrouded and concealed’ (Ellicott). ‘Life’ here means more than the future resurrection life; or rather, it includes all that is involved in that life. The life to be completed hereafter begins here. That life is unknown to the world, and in its fulness even to believers themselves (1 John 3:2); but though ‘hidden’ it furnishes a motive for not living to the world. Being kept secure is not the thought suggested.

Verse 4
Colossians 3:4. When Christ, who is our life. The evidence in favor of the reading ‘your’ is strong (including that of Aleph, C, the best cursives, and the Vulgate), but is scarcely decisive against the Vatican manuscript and other weighty authorities. ‘Your’ might have been taken from the preceding verse. ‘Christ,’ occurring for the fourth time, is emphatic ‘Our’ points to Christians in general, ‘ye also’ to the Colossians. Christ Himself is ‘our life;’ He is ‘not merely a remote and separated Cause, but Impulse, Power, Object and Subject of the Life itself’ (Braune); comp. marg. references.

Shall be manifested; not, ‘appear.’ This manifestation is contrasted with ‘hath been hidden’ (Colossians 3:3); it will occur at the Second Advent.

Then shall ye also. See above. If ‘your’ is accepted in the previous clause. ‘also’ here must mean ‘as well as Christ,’ an idea expressed by with him, which has an emphatic position in the Greek.

In glory; comp. Romans 8:17 : ‘glorified with Him.’ Lightfoot: ‘The veil which now shrouds your higher life from others, and even partly from yourselves, will then be withdrawn. The world which persecutes, despises, ignores now, will then be blinded with the dazzling glory of the revelation.’ Thus the motives for sanctification are drawn from the past, present, and future; but all from Christ; ye were raised together with Him; ye can now set your mind on Him at God’s right hand; your future glory will begin in the day of His manifestation.

Verse 5
Colossians 3:5. Put to death. The term is stronger than that usually thus rendered; but ‘mortify’ is misleading, and ‘make dead’ is awkward. Kill once for all, is the thought of the original, and the command is an inference, therefore, from Colossians 3:1; Colossians 3:3.

Your members. This distributes the figure of chap. Colossians 2:11 (‘the body of the flesh’).

Which are upon the earth; as the sphere of their activity. The putting to death is to be understood in an ethical, not in a physical sense; and the list of sins which follow shows that ‘members’ cannot refer to the parts of the body as such, but only as instruments of these sins. While sensuality is the prominent characteristic of the things to be ‘put to death;’ ‘covetous-ness,’ which forms the climax, is not distinctively a sin of the body. The command is more difficult to obey than are the rules of asceticism (chap. Colossians 2:21-22).

Fornication, etc. These are the ‘members,’ although some would supply ‘put off’ from Colossians 3:8. A special form of sexual sin comes first, the following terms are more general: uncleanness including impure acts of every kind (comp. Ephesians 5:3); lustfulness, shameful desire, being still more extensive, but still referring to impurity, not exclusively to unnatural sin. The former includes all ungovernable affections; the latter extends to all evil longings.

And covetousness. Prominence is given to this form of sin, by the presence of the article in the Greek, as well as by the relative clause which defines this alone: which (or, ‘seeing that it’) is idolatry. The relative here may be paraphrased thus. There is an intimate connection between sins of lust and sins of greed; they both spring from the same root, ‘the fierce and ever fiercer longing of the creature which has turned away from God, to fill itself with the inferior objects of sense’ (Trench). Idolatry and lust are connected in the Old Testament; out covetousness is more distinctly idolatrous. ‘The covetous man sets up another object of worship besides God. There is a sort of religious purpose, a devotion of the soul, to greed, which makes the sin of the miser so hateful’ (Lightfoot).

Verses 5-17
2. General Exhortations.

We find here, though in much briefer form, substantially the same exhortations contained in Ephesians 4:17 to Ephesians 5:21. The section may be thus divided:—

(1.) Negative precepts, answering to the fact that they died with Christ (Colossians 3:5-11), concerning earthly pleasures and possessions (Colossians 3:5-7), and social relations (Colossians 3:8-11).

(2.) Positive precepts, answering to the fact that they were raised together with Christ (Colossians 3:12-17); the exhortations are: to exercise Christian affection and forbearance, for Christ’s sake (Colossians 3:12-14), and to glorify Christ in grateful word and work (Colossians 3:15-17).

While the contrast between the old man and the new (Ephesians 4:17-32) and the motive from the love of Christ (Ephesians 5:1-21) appear here, the arrangement is more logical, and accords with the main theme of the Epistle. In Ephesians the thought of unity in Christ gives greater diversity to the exhortations; here the thought of Christ the one Head seems to arrange the precepts in accord with the fact of having died and rising again with Him.

Verse 6
Colossians 3:6. For which things’ sake; ‘on account of which sins;’ the wrath of God cometh, etc. Comp. Ephesians 5:6. The clause: on the sons (not, ‘children’) of disobedience is not found in the Vatican manuscript, and some versions omit it. The suspicion of an insertion from Ephesians 5:6 is against accepting it, but the weight of authority is too strong to be overcome by this consideration. If omitted, the verse should read in English: ‘cometh the wrath of God.’ In any case ‘cometh’ is emphatic, expressing a general principle. The full manifestation will be at the day of judgment, but present punishment is not necessarily excluded. On ‘the wrath of God,’ see on Romans 1:18.

Verse 7
Colossians 3:7. Among whom, or, ‘in which.’ The former rendering is preferable, if the longer reading be retained in Colossians 3:6 : among these sons of disobedience. Comp. Ephesians 2:2-3, where similar expressions occur, and the same general thought ‘In which’ would point to the sins enumerated (Colossians 3:5).

Ye also, like the other Gentiles, once walked, this describes their conduct; when ye lived in these things refers to their continued life and character. There is no doubt that ‘in these things’ is the correct reading and rendering. The distinction between the two verbs prevents tautology, if ‘in which’ be accepted as the correct explanation in the first clause. But the other seems preferable, if the longer reading is retained in Colossians 3:6.

Verse 8
Colossians 3:8. But now, in contrast with ‘once’ (Colossians 3:7), ye also, as well as other Christians, put off, as garments are put off (not the same word as in Colossians 3:9, but found in Ephesians 4:22; Ephesians 4:25), all these, ‘the whole of them,’ including the sins named in Colossians 3:5, as well as those now mentioned. This is a command, not a declaration.

Anger, wrath, malice (these three form a climax), evil speaking (lit., ‘blasphemy’). See on Ephesians 4:31, where all the terms occur.

Abusive talking. In Ephesians 5:4 a similar expression is rendered ‘filthiness;’ this word occurs only here, and refers to coarse abusive speech, not exclusively to ‘filthy talking.’

Out of your month; this applies to the last two terms.

Verse 9
Colossians 3:9. Lie not one to another. Comp. Ephesians 4:25. The practice of lying is referred to.

Seeing that ye have put off, etc. This participle (‘having put off’) and that in Colossians 3:10 give the motive for the preceding precepts, pointing to a single act (once for all) which occurred in the past. Luther explains the clauses as imperative (so Lightfoot), a view favored by the command in Colossians 3:12; but the former agrees better with the Apostle’s habit of thought. Comp. Ephesians 4:22. The figure is that of putting off and putting away a useless garment. Comp. chap. Colossians 2:15.

The old man with his deeds, or, ‘practices;’ the word usually having a bad sense in the New Testament (comp. Romans 8:13). The ‘flesh,’ in its ethical sense, is here personified; see on Ephesians 4:22; comp. also Galatians 5:24 : ‘the flesh with the passions and the lusts thereof.’ 

Verse 10
Colossians 3:10. And have put on the new man. This is coincident in time with the ‘putting off,’ but in the workings of grace ‘the initiative is with the new man and in virtue of the Divine power creating him’ (Braune). ‘New’ is here, young, fresh; in Ephesians 4:24 the idea is that of newness. But there the former idea is suggested by the verb, here the latter by the following participle; so that no very marked distinction is implied.

Which, or, ‘who.’ The latter accords better with the personification.

Being renewed; continually, by the Holy Ghost. The new man which was put on is thus developed

Unto full knowledge; possibly in contrast with the ‘knowledge’ (gnosis) of the false teachers. This perfect knowledge is the aim of the renewal.

After the image of him that created him. Comp. ?Ephesians 4:2; Ephesians 4:24. Here, as there, there is an unmistakable allusion to Genesis 1:26-27; hence to God (not Christ) as the creator. The entire phrase qualifies ‘renewed,’ not ‘full knowledge.’ That was the aim of the renewal, this is its norm. But the passage implies more than a restoration of the image lost by the fall. The first and the new creations are analogous: ‘the Christian is the genuine man; Christianity is true, God-willed humanity’(Braune).

Verse 11
Colossians 3:11. Where, in the region of the new creation, in contrast with that in which the old man dwelt, there is not (‘not only does the distinction not exist, but it cannot exist;’ Lightfoot) Greek and Jew, no division as respects nationality, circumcision and uncircumcision, as respects religion, Barbarian, Scythian, as respects civilization (‘Scythians, more barbarous than the barbarians;’ Bengel), bondman, freeman (so Ellicott), as respects social condition. Comp. Galatians 3:28. ‘He perhaps does not say “bond and free” because these relations actually subsisted: but the persons in them were not thus regarded in Christ—no man is, as a Christian, bond nor free’ (Alford).

But Christ is all and in all ‘But,’ strongly adversative, presents the contrast with the world of carnal men, where all these distinctions not only exist, but are emphasized and control the conduct. The first ‘all’ is neuter, the second probably masculine: ‘all things and in all persons.’ Ellicott: ‘Christ is the aggregation of all things, distinctions, prerogatives, blessings, and moreover is in all, dwelling in all, and so uniting all in the common element of Himself.’ The order of the Greek places the word ‘Christ’ last for emphasis, and the entire clause is in accord with the theme of the Epistle: Christ the Head of all things.

Verse 12
Colossians 3:12. Put on therefore. Thus the positive precepts are introduced; ‘therefore’ points to Colossians 3:10. ‘For although the putting on of the new man as a fact, has historically occurred through the conversion to Christ, yet it has, according to the nature of the new man, its continued acts, which should occur, namely, through the appropriation of those virtues, which the new man as such must possess’ (Meyer)

As elect of God. It is assumed that they belong to this class, and this is urged as a motive. The act of God chose them; and as His elect, they are further defined as holy and beloved. The terms are not parallel with ‘elect,’ nor are they vocatives. ‘Holy’ suggests the idea of consecration, rather than of sanctification, while ‘beloved’ (a participle, not an adjective) means beloved of God. ‘The consciousness of this extraordinary privilege, of being the elect of God, who as such are holy and beloved of God—how it must have affected the conscience of the readers and aroused them to the very virtues, corresponding with so high a position, which Paul here enjoins’ (Meyer). No view of election which fails to do this, can be in accordance with the teaching of Scripture.

Bowels of mercy. The best authorities read ‘mercy,’ the figure is a common one in the New Testament, expressing the tame idea conveyed by ‘heart’ in modern speech. Following this mention of the inmost seat of compassion, we find kindness, humility, ‘which describe the Christian temper of mind generally, and this in two aspects, as it affects either (1) our relation to others, or (2) our estimate of self’ (Lightfoot); then, meekness, longsuffering, which according to the same author ‘denote the exercise of the Christian temper in its outward bearing toward others.’ The former, the opposite of ‘fierceness,’ is mildness toward faults which are blameworthy, the latter is slowness to punish, quietness toward wrongdoing. See on Ephesians 4:2; comp. Galatians 5:22.

Verse 13
Colossians 3:13. Forbearing one another, and forgiving each other. The pronouns are different, as in Ephesians 4:32; the latter marking more strongly the relation of Christians as members of Christ. On ‘forbearing,’ see Ephesians 4:2.

If (as is probable) any man have a complaint (a cause of blame) against any: even as the Lord forgave you. The authorities vary: many of the best read ‘the Lord;’ most have ‘Christ,’ and two of the best have ‘God.’ This state of things renders it most probable that ‘the Lord’ was the original form, especially since the parallel passage (Ephesians 4:23) has ‘God in Christ.’

so also do ye. In English we supply an imperative (‘do’), but the grammatical ellipsis is that of a participle (‘so also doing yourselves’). The mode of forgiveness is here—spoken of (‘even as,’ ‘so’); the ground of Christ’s forgiveness is left out of view.

Verse 14
Colossians 3:14. And (or, ‘but;’ the same being slightly in contrast with what precedes) above ill these things. Not simply ‘in addition to,’ nor ‘above all,’ in the colloquial sense, but ‘over’ as one puts on an outer garment or girdle, this figure being still in mind. Hence the E. V. properly supplies put on from Colossians 3:12.

Love, lit, ‘the love,’ that well known Christian grace, described by the Apostle in 1 Corinthians 13.

Which (neuter in the Greek, yet referring to ‘love,’ no to the act of putting it on) is the bond of perfectness. Love binds together into one moral perfection all the Christian graces. ‘Bond’ is not = sum total, nor is the phrase = perfect love, nor to be explained as love which is the distinctive feature of perfection. ‘Without love there is no perfectness; since this has its conditio sine qua non in the including of all its other parts in love’ (Meyer) The principal grace is here named last, as if it were supplementary, because of the figure. To find here justification by works is to misconceive the whole Epistle.

Verse 15
Colossians 3:15. And let the peace of Christ rule in your hearts. The word ‘rule’ is more exactly: ‘act as umpire,’ a figure borrowed from the Grecian games. In Philippians 4:7, ‘the peace of God’ occurs, and this passage was probably altered to conform. The idea is, however, substantially the same. It is from God, but Christ’s gift (John 14:27), and is to be here understood in its widest sense. Those who accept ‘rule’ as the meaning of the verb, refer the precept more immediately to Christian concord. If the sense of arbitrating, acting as umpire, is retained, then the reference is to internal conflict in which this peace decides. The word itself favors the latter view, the context the former.

Unto which also. ‘Also’ indicates that this is a reason for the previous exhortation, or wish.

Ye were called in one body. The ‘one body’ is the body of Christ, the Church; comp. Ephesians throughout ‘To have become through the call one body with the sharers in that call, and yet not to permit the holy moral disposition, for the sake of which one is called, to be the common controlling power of life, what a contradiction!’ (Meyer.)

And be (lit, ‘become’) ye thankful. The adjective does not occur elsewhere, but the general thought is very frequent in the Apostle’s writings. ‘Become’ suggests increase, constant advance toward a gratitude not yet attained.

Verse 16
Colossians 3:16. Let the word of Christ dwell in you richly. (The most ancient authorities vary here; but ‘Christ’ is well sustained.) ‘The word of Christ’ is the word which Christ has spoken, or caused to be proclaimed. For us the record of this ‘word’ is in the New Testament ‘In you,’ not, ‘among you;’ but the personal indwelling involves the application to the body of believers, especially since social duties are so closely joined with this precept ‘Richly;’ ‘not with a scanty foothold, out with a large and liberal occupancy’ (Eadie).

In all wisdom. This may be joined with what precedes, as in the E. V., or with what follows. The latter preserves the correspondence in the form of the clauses, and makes this phrase emphatic (comp. chap. Colossians 1:28, where the same words are grouped together).

Teaching and admonishing one another. Comp. Ephesians 5:19. The two words have been variously distinguished as referring to instruction about faith and repentance, doctrine and practice, for intellect and heart.

In psalms and hymns and spiritual songs. See Ephesians 5:19. The words refer (though not exclusively) to the Old Testament psalms, to hymns of praise to Christ, and to other poetic productions, the result of the indwelling of the Holy Ghost. Others say the three classes of religious poetry are, Scriptural, congregational, private. ‘One another’ does not imply responsive singing, though that was common. Singing took a large place in the early Christian worship; but the Apostle here refers to all the intercourse of Christians, in social assemblies, in the family, and not in the public service alone.

Singing with grace. Or, more literally, ‘in grace,’ Christ’s grace. It should not be weakened into ‘gracefully’ or, ‘thankfully.’ The main question is, whether this explains ‘teaching and admonishing,’ or is another manifestation of the indwelling of the word of Christ. The former view teaches that the public and social singing should be hearty and religious. But the latter view is preferable: in addition to the public and social singing for mutual edification, there should be private praise to God. The one should express itself ‘in psalms and hymns and spiritual songs:’ the other may be without a sound in your hearts, but not the less singing. The evidence in favor of the reading, to God, is decisive.

Verse 17
Colossians 3:17. And whatsoever ye do, etc. This verse may be regarded as summing up all the preceding exhortations, or as a third manifestation of the indwelling of the word of Christ, or, better still, as an advance in thought: not only let His word dwell in you, but let your whole conduct find in Him its sphere and motive.

In the name of the Lord Jesus. Not by invoking Him at all times, but by making Him the centre of our lives, so that His name stands for the source of our strength, the guide in our duty, the keynote of our words, the end of our effort.

Giving thanks to God the Father through hint. This is the manner in which all is done in the name of the Lord Jesus, namely, by living a life of constant gratitude to God the Father. Augustine: ‘Both in His gifts and in His chastisements, praise Him, who either wins thee by giving, that thou mayest not want, or punishes thee when wandering that thou mayest not perish.’ Such gratitude is ‘through Him,’ since what He is and has done as our Redeemer not only makes us grateful, but gives us a Mediator for the expression of our thanksgiving. The first human motive in the Christian life is gratitude for redemption, and it does not lose its power as we feel more and more bow great a Redeemer the Lord Jesus is.

Verse 18
Colossians 3:18. Wives, submit yourselves, etc. (The word ‘own’ is to be omitted; it was inserted to conform with the parallel passage.) Comp. the similar exhortation, with the basis of it, in Ephesians 5:22-24 : ‘The husband is the head of the wife, even as Christ is the Head of the Church.’ The Bible everywhere recognizes the relation as of this character (from Genesis 2:18-24 to Revelation 22:17). Hence the submission is to be a loving one, with a Christian motive: As if fitting (as it should be) in the Lord. This means: as should be the case, in consequence of the fellowship with Jesus Christ.

Verse 18
3. Special Precepts as to Household Relations.
This section agrees, not only in outline, but in detail, with the corresponding passage in Ephesians. The arrangement is identical, the precepts and motives in the main the same. Here, however, the relation of wife and husband is not enlarged upon, as in Ephesians. The fundamental thought of that Epistle would suggest a fuller treatment. From this nothing can be inferred as to which was first written. The precepts are as follows: —

(a.) To wives (Colossians 3:18) and husbands (Colossians 3:19).

(b.) To children (Colossians 3:20) and parents (Colossians 3:21).

(c.) To servants (Colossians 3:22-25) and masters (chap. Colossians 4:1).

Nowhere is the division of chapters more infelicitous than here.

Verse 19
Colossians 3:19. Husbands, love your wives. (The word ‘your’ is supplied several times in this section; it represents the Greek article with its possessive force; hence the italics of the E. V. are unnecessary.) ‘Even as Christ also loved the Church, and gave Himself for it’ (Ephesians 5:25). This example and motive put a transforming power into the corrupt social life of the first century. The love commanded is more than the fancy or passion of youth.

And be not bitter (or, ‘embittered’) against them. ‘This special warning concerns a foul blot in married life, when the husband, as head of the house, not as head of the wife, not in love to her, but ruled by “the old man,” either shows bitterness in word or deed or in tone to the wife, should she be wanting in humility or submission, or have violated or disregarded the household right of the husband; or treats her with indifference, neglect, or harshness, without any fault of hers, from the cares and weariness of business, or the changing moods of the flesh, or mere habit’ (Braune). On the duties of husband and wife all other social duties rest. To make the marriage the less sacred, to encourage its dissolution, is like poisoning the wells of an entire community.

Verse 20
Colossians 3:20. Children, obey your parents. ‘Obey’ is stronger than ‘submit’ (Colossians 3:18); the wife is to be consulted, her wishes considered; but children should ‘obey.’ whether they know the reasons for the command or not. In their earliest years children learn respecting God from their relation to their parents. If they do not learn to obey, the foundation of their ethics, as well as of their theology, is not properly laid.

In all things. This is the rule; exceptions are left out of view. Christian parents are referred to (Ephesians 6:1 : ‘in the Lord’), and Christian children are addressed, since this motive is added: for this is well pleasing in the Lord. (The received reading is poorly supported) Such obedience is indeed well pleasing ‘unto the Lord,’ but the Apostle uses the phrase ‘in the Lord,’ in connection with these social precepts, to set forth the Christian character of the duty: ‘as judged by a Christian standard, as judged by those who are members of Christ’s body’ (Lightfoot). Comp. Ephesians 6:1-2.

Verse 21
Colossians 3:21. Fathers; as representing the ultimate household authority, and hence as especially needing this caution.

Provoke not your children; or, ‘do not irritate your children.’ ‘To anger’ is an unnecessary addition; the term used in Ephesians is different. Severe, unjust, capricious treatment is forbidden.

That they be not disheartened; this is the certain result of such treatment. Bengel: ‘a broken spirit, the bane of youth.’ The child feels: I can never satisfy my father. Affection and confidence are destroyed, or at least cease to act as motives. Obedience becomes soulless, and the child loses its moral discrimination, and finally becomes reckless. The history of too many brought up in nominally Christian families. Comp. the positive precept; ‘bring them up in the discipline and admonition of the Lord’ (Ephesians 6:4). ‘Our heavenly Father, the Father of our spirits, Himself carefully guards against our becoming disheartened under His chastisement, and nothing rejoices Him more than that “we cast not away our confidence;” and so also in the relations of parents and children, much depends upon our not being rendered morose by the faults, but taking courage as to final triumph’ (Rieger).

Verse 22
Colossians 3:22. Servants, lit., ‘bondmen,’ slaves. See Ephesians 6:5-6.

In all things. Peculiar to this passage. Here, as in Colossians 3:20, it states the general rule; the limitations arise from the modifications of the relation, but chiefly from the superior commands of God.

Hasten according to the flesh; in contrast with the higher Master; ‘Lord’ representing the same Greek word.

Not with eyeservice, lit., ‘eyeservices.’ In Ephesians, the singular points to the abstract spirit; the plural here, to the various manifestations of it. The word was coined by the Apostle to express the service which aims only to seem faithful.

As menpleasers. The motive must be a higher one than that of pleasing men. ‘Eyeservices’ are the natural result of being ‘men-pleasers.’

But in singleness of heart. Duplicity is a vice engendered by slavery, but wherever one serves another for wages there is room for it. The Christian should render the service due another, with a desire to be, not merely to seem, faithful.

Fearing the Lord. (The reading, ‘God,’ is poorly supported.) The same word is translated ‘master’ in the beginning of the verse. Hence the thought is: your real Master (not ‘according to the flesh’) is Christ; jour obedience is to be prompted, not by a desire to please men, but by a fear of the Lord Christ (Colossians 3:24). Too often employers have been expected to act in a Christian, benevolent spirit, while the employees forgot their true Lord.

Verse 23
Colossians 3:23. Whatsoever, however small, ye do, in this relation, work from the heart ‘Do it’ is inexact; the same word is not repeated. ‘From the heart,’ or, ‘soul,’ is equivalent to ‘heartily,’ but should be rendered in correspondence with Ephesians 6:6. ‘With good heart, not from servile necessity, but of a free mind and choice’ (Chrysostom).

As to the Lord, and not to men. Every thing should be done as for Christ, as service rendered for Him, in view of the relation to Him. ‘And the relation to the human master should not, in this method of regarding it, be taken into the account at all, on the principle of not serving two masters’ (Meyer).

Verse 24
Colossians 3:24. Knowing. Or, ‘seeing that ye know.’ The motive which has been alluded to through-out is plainly stated.

That from the Lord, i.e., from Christ, the true Master of the Christian.

Ye shall receive the recompense. Not pay or reward, but that which is a compensation for the present privations.

Of the inheritance. This is the compensation, the heritage of heaven, full salvation. Because it is an inheritance, it is not purchased by the privations or the good service for which it becomes a compensation.

Ye serve. The word ‘for’ is to be omitted; and the original may mean either ‘ye serve,’ or ‘serve ye.’ The latter is preferable, summing up in one phrase the contents of all the previous precepts.

The Lord Christ, i.e., the Master Christ.

Verse 25
Colossians 3:25. For (so the best authorities) introduces a proof of the preceding clause: either that they ought to serve Christ, or that the service is Christ’s, according to the view taken of that clause.

He that doeth wrong, etc. The general principle is: ‘whatsoever a man soweth, that shall he also reap’ (Galatians 6:7). But it is disputed whether it is to be applied to the conduct of the masters, or to the servants also. In the former case, it encourages the servants by the fact that their wrongs will be righted; in the latter, it includes the wrong-doing of the servants, their unfaithfulness, as well as the harsh, injurious treatment they suffered. As the admonitions have been addressed to the servants, it seems improper to limit a general statement so as to exclude such a warning here.

And there is no respect of persons. In Ephesians 6:9, this is applied to masters; but here, according to our view of the previous clause, it is a caution to the other class. It has an important application to the poor and to those employed by others. Men often talk and act as though God always took the part of the poor and of the laboring class. Yet this view makes Him a respecter of persons. Such a mistake will not aid in solving the serious problems of the ‘labor question;’ problems as real and in some respects as dangerous as those of slavery. But, as God has proven the adaptation of the gospel for all human relations, He will solve these problems also by means of the same gospel.

04 Chapter 4 
Verse 1
Colossians 4:1. Masters. See Ephesians 6:9.

Give (supply on your part) unto your servants that which is just and equal; lit, ‘the equality.’ The latter word may suggest the thought of equality as brethren in Christ, since Christian motives are advanced throughout. But associated with ‘just,’ the reference seems to be to ‘equity,’ to fair, impartial treatment. The other explanation would limit the application to Christian slaves. In any case the justice and equity are those of God’s law, not the narrower conceptions of human jurisprudence. Oppression is most severe, when it is legal.

A master in heaven; evidently ‘Christ,’ the ‘Lord.’ The recognition of Christ as Master is the fundamental principle in Christian social science.

Verse 2
Colossians 4:2. Persevere. The word is a strong one (see references), describing an earnest persistence.

Being watchful therein with (lit, ‘in’) thanksgiving, Comp. Ephesians 6:18, as well as the injunction: ‘watch and pray’ (Matthew 26:41, etc.). ‘In,’ repeated in the Greek, points in the first instance to the sphere of the watchfulness, and in the second to an accompaniment. Prayer should have three qualities: it should be assiduous, watchful, grateful (Thomas Aquinas). We can always be grateful for the privilege of prayer, whatever else we lack.

Verses 2-6
4. Concluding Exhortations.

This brief section contains special exhortations, but not addressed to special classes. The thoughts are familiar; Colossians 4:6 alone is without a parallel in the Epistle to the Ephesians. The connection, however, is not obvious. The precepts may have been suggested by the thought of Christian service in general, or they may be regarded as entirely supplementary. They are aphorisms in form, and have reference (a) to prayer (Colossians 4:2), especially supplication for the Apostle (Colossians 4:3-4), and (b) to conduct toward those who were not Christians (Colossians 4:5-6). The duties enjoined have not lost their importance.

Verse 3
Colossians 4:3. Withal praying for us also, for himself, but also for Timothy, Epaphras, and his other companions, since the singular is used immediately after. ‘Withal,’ at the same time, while thus persevering in prayer (Colossians 4:2).
That (indicating the purport and purpose of the petition) God would open onto us a door for the word. The figure is a natural one. In Ephesians 6:19, ‘utterance’ occurs; but here the reference is to the removal of the hindrances in the way of preaching the gospel, not to the opening of his mouth.

To speak (to this end that I may speak) the mystery of Christ; belonging to Christ, ‘the Divine mystery included in the appearing and redeeming act of Christ, since the Divine decree of Redemption, concealed before it was made known through the gospel, was accomplished in the mission and work of Christ’ (Meyer). On the word ‘mystery,’ comp. Ephesians 3:3-4.

In behalf of which I am also in bonds (have been and am bound). The imprisonment still continued, limiting, but not destroying his activity; comp. Ephesians 6:20 : ‘I am an ambassador in a chain.’ To his labors and trials in the gospel, this imprisonment was added, hence ‘also.’ He desired liberty, but not for its own sake. Freedom derives its value from the use made of it; it is not a sufficient end in itself.

Verse 4
Colossians 4:4. That I may make it manifest. This is the end of the speaking, or of the entire petition. They should pray that he might preach; but he should preach in order to make manifest the mystery of Christ.

As I ought to speak. Comp. Ephesians 6:20; but there the reference is to his labors, while still imprisoned. Here the meaning is: ‘as I ought to do it (namely, freely and unrestrainedly), so as best to advance and further the gospel’ (Ellicott). 

Verse 5
Colossians 4:5. Walk in wisdom toward them that are without, i.e., unbelievers (see marg. references). The emphasis rests on the phrase ‘in wisdom,’ the element in which the Christian should move in his conduct toward ‘those without’

Buying up the opportunity. See on Ephesians 5:16, against the incorrect rendering of the E. V. The application here is more directly to opportunities of influencing unbelievers.

Verse 6
Colossians 4:6. Let your speech (lit, ‘word’) be always with grace. The first characteristic of Christian discourse, especially ‘toward them that are without,’ is here indicated: it should be ‘with (lit., ‘in’) grace,’ attractiveness, the result not of studying to please, but of Divine grace.

Seasoned with salt. The word ‘seasoned’ points to a permanent characteristic. ‘Salt’ preserves both from insipidity and corruption, and Christian speech should not be flat, but fresh and wholesome. The figure is a culinary one, not borrowed from sacrificial usage, still less from the notion of ‘Attic salt,’ which was corrupting enough. Stupid speech is wicked for Christians, since Christ’s grace should suffice to season well their utterances.

That ye may know (indicating the result) how ye ought to answer each one. ‘What’ is presupposed; ‘how’ refers to the form. It should be specially adapted to the hearer (‘each one’). The context shows that unbelievers are meant, although the rule holds good in all social intercourse. ‘Sweetness and point,’ adaptation to the hearer; these characteristics of Christian speech, when supported by a wise walk and watchfulness for proper opportunities, will give power to the words of the humblest believer. Alas, how much ‘pious talk’ is acrid and flat, inopportune and without tact.

Verse 7
Colossians 4:7. The things concerning me, etc. See Ephesians 6:21, with which this verse closely agrees (notice the emendations).

Tychicus; see Introduction to Ephesians, §§ 1,2, 5.

Fellow-servant. This is peculiar to this passage; it gives prominence to the fact that Tychicus had shared with the Apostle in the service of the same Master. Bishop Lightfoot calls attention to the word ‘fellow-servant,’ as a customary form of address in the early Church on the part of a bishop, when speaking of a deacon, suggesting that this usage is owing to the Apostle’s application of the term to persons whom he calls ‘ministers’ (Greek, diaconoi).
In the Lord qualifies both the preceding terms (‘brother’ needs no such qualification).

Verses 7-18
This division of the Epistle is brief. It may be divided into three paragraphs:—

(1.) Personal intelligence (Colossians 4:7-9).

(2.) Greetings from Paul’s companions (Colossians 4:10-14), and to the brethren at Laodicea, with other messages (Colossians 4:15-17).

(3.) Farewell greeting and benediction (Colossians 4:18). Only the first paragraph finds a parallel in the Epistle to the Ephesians.

Verse 8
Colossians 4:8. Whom I sent, etc. See Ephesians 6:22, which is verbally identical, if we accept here the reading of the earliest authorities: that ye may know the things respecting us. The received reading (in the Greek) differs from this in but three letters; moreover the variations are such as would readily arise. The best Greek manuscripts nearly all read as in Ephesians. The Vulgate is on the side of the received text. Since the discovery of Aleph, which in its corrections presents the entire history of the change, critical editors have usually accepted ‘ye’ and ‘our.’ The weight of authority overbears the probability of an alteration to conform with Ephesians 6:22.

Verse 9
Colossians 4:9. With Onesimus, the faithful and beloved brother. The runaway slave, converted by the Apostle, and sent back to his master, Philemon, with the touching letter included in the New Testament. He is now recognized as ‘the brother’ in an Epistle to be publicly read at Colossae and elsewhere (Colossians 4:16); he is commended as trustworthy (‘faithful’) and presented as an object of affection (‘beloved’). Such a return of fugitive slaves destroys slavery.

Who is one of you. This statement is of the greatest importance in determining questions respecting this group of Epistles, but its purpose was ‘to commend the tidings and the joint-bearer of them still more to their attention’ (Ellicott). ‘How much native truth, courage, and beauty is there in Christianity, which enabled the Apostle to speak thus of a runaway slave, to the inhabitants of that city from which he had fled! What other religion in the world could have done this?’ (Wordsworth.)

They shall make known, etc. Together they would give general intelligence respecting matters at Rome; Tychicus bore special tidings respecting the Apostle, which he was to tell to the readers of the Ephesian Epistle also (Ephesians 6:22). This clause is not a repetition of Colossians 4:8, but an extension of it. Notice, that from the first Christian fellowship has been strengthened by the interchange of news respecting the work of the gospel.

Verse 10
Colossians 4:10. Aristarchus my fellow-prisoner saluteth you. A Macedonian from Thessalonica (Acts 19:29; Acts 20:4; Acts 27:2), who was with Paul in Asia Minor, and probably not unknown at Colossæ. He afterwards accompanied the Apostle to Jerusalem, and sailed with him to Rome, where, according to Philemon 1:24, he was a ‘fellow-worker’ with the Apostle, Epaphras being there termed ‘fellow prisoner.’ As the word means a prisoner of war, it may have here a figurative sense. He might have voluntarily shared the Apostle’s captivity, or been temporarily confined in consequence of his intimacy with the latter.

And Mark. Doubtless the Evangelist; also named in Philemon 1:24. The name in all the New Testament passages seems to refer to the same person.

the cousin of Barnabas ‘Cousin’ is doubtless the proper rendering, referring to the relation between children of brothers or of sisters, or of brother and sister. ‘Barnabas was better known than Mark; hence the latter is named from the former’ (Bengel). Notice the affectionate reference of Paul to Barnabas, here and Galatians 2:13, after the collision and separation (Galatians 2:11; Acts 15:34).

Touching whom (i.e., Mark, not Barnabas) ye received commandments. Probably written commendations (but this can only be conjectured), in any case ‘received’ before this Epistle readied them.

If he come unto you, receive him. The Gentile churches may have regarded Mark with suspicion in view of the separation of Paul and Barnabas occasioned by him. This command, rendered the more forcible by the change of construction, bespeaks for him a friendly welcome. The past failure was forgiven by the Apostle, he would have it forgotten by the churches.

Verse 11
Colossians 4:11. And Jesus, who is called Justus. Otherwise unknown; not the person mentioned in Acts 18:7, since the latter was a proselyte, not a born Jew, and moreover was called ‘Titus Justus.’

who are of the circumcision. These three companions of Paul were Jews. Many disconnect this clause from what precedes, and render: ‘Of those who are of the circumcision, only these are my fellow-workers,’ etc. This is undoubtedly the correct sense, since others, who were not Jews, had labored with him and been a comfort. But this view makes the grammatical connection (in the Greek) very difficult

These only, etc. This indicates the general antagonism of the Jewish Christians; comp. Philippians 1:15.

Such as (of such a kind as) have been a comfort onto me; ‘have proved a comfort unto me.’ A touching allusion to the trials he encountered from the Judaizers. Others, not of the Jews, had been a comfort to him. The verse does not necessarily imply that others of the Jews had been ‘fellow-workers unto the kingdom of God,’ and yet not a comfort unto him. The use of the term ‘fellow-worker’ seems to oppose this view.

Verse 12
Colossians 4:12. Epaphras (see chap. Colossians 1:7), who is one of you (see Colossians 4:9), etc. His salutations could not be omitted. Evidently he was a Gentile by birth.

A servant of Christ Jesus. ‘This title, which the Apostle uses several times of himself, is not elsewhere conferred on any other individual, except once on Timothy (Philippians 1:1), and probably points to exceptional services in the cause of the gospel on the part of Epaphras’ (Lightfoot).

Always striving, etc. See chaps. Colossians 1:29; Colossians 2:1. The wrestling prayer was due to the zeal of Epaphras and to the danger of the Colossian Church.

That ye may stand, etc. The purpose and purport of the ‘prayers.’ ‘Stand’ points to firmness and constancy, and is further explained by the phrase: perfect and folly assured in all the will of God. (The rendering, ‘fully assured,’ is sustained by decisive external evidence.) ‘Perfect’ points to maturity, ‘fully assured,’ to a permanent state (Greek, perfect participle) of confident persuasion; ‘in all the will of God’ may be more exactly explained: ‘in every thing that is the will of God,’ and indicates the sphere of their completeness and confidence. (Others with less propriety join this phrase with the verb.) The petition of Epaphras takes its tone from the errors which endangered the Church he had founded.

Verse 13
Colossians 4:13. For I bear him witness. The Apostle confirms the message, as an attesting witness.

Hath much labor for you. ‘Zeal’ is poorly supported, but was substituted for ‘labor, since the latter is an unusual word in the New Testament. It is in keeping with the previous figure (‘striving’) and suggests the putting forth of energy, whether inward or outward. Here both are probably referred to. Some have thought that this verse was designed as an answer to those who might misinterpret the absence of Epaphras from his flock.

Them in Laodicea, and them in Hierapolis. See Introduction, § 1. ‘Certainly Epaphras had labored also in these neighboring cities as founder of the churches, or at least as an eminent teacher’ (Meyer). The same danger threatened these churches: comp. chap. Colossians 2:1.

Verse 14
Colossians 4:14. Luke, the beloved physician; undoubtedly the Evangelist, not to be confounded with Lucius (Acts 13:1), this being a shorter form of Lucanus. He was a Gentile, being distinguished from those ‘of the circumcision’ (Colossians 4:11). As he accompanied Paul from Cæsarea to Rome (Acts 27), hence the mention of his name does not decide where the Epistle was written. He probably attended the Apostle as a ‘physician,’ at least the first hint of his personal presence is given (Acts 16:10) about the time Paul was suffering from his unknown malady (Galatians 4:13-14). He may have been known at Colossæ, but his gospel could scarcely have been known there, if indeed it was written so early. The word ‘beloved’ is emphatic (‘the physician, the beloved one’), giving prominence to his relation to Paul.

Demas; comp. Philemon 1:24; 2 Timothy 4:10. The latter notice tells of his desertion of the Apostle. ‘The absence of any honorable or endearing mention here may be owing to the commencement of this apostasy, or some unfavorable indication in his character’ (Alford).

Verse 15
Colossians 4:15. Salute the brethren that are at Laodicea. A natural message, owing to the proximity of the two places; see Introduction, § 1.

And Nymphas; evidently an inhabitant of Laodicea, thus singled out. It is most natural to regard the name as masculine, but it may be that of a woman. The Vatican manuscript favors the feminine form, and reads ‘her’ in the added clause. But the reading ‘their’ is the more probable one, ‘his’ and ‘her’ being corrections made to avoid the difficulty of the plural pronoun after a singular noun. Westcott and Hort, as usual, follow the Vatican manuscript

The church that is in their house; see above. On these household churches, see Romans 16:5, etc. ‘Their’ refers to Nymphas and his family, but ‘the Church’ does not include all the believers at Laodicea; nor may we suppose that this was a small community of Christians in the neighborhood of that city. A certain number of the Laodicean believers met for worship at the house of Nymphas, and for reasons, unknown to us, a special greeting is sent to them.

Verse 16
Colossians 4:16. And when this (lit. ‘the’) epistle hath been read among you. The tense used must be thus rendered in English; there is no necessary reference to public reading.

Cause, etc. This was a natural injunction, in view of the nearness of Laodicea, and the common danger threatening both churches.

Ye also read that from Laodicea. This phrase has occasioned a multitude of conjectures. All theories that do not refer it to a letter written by the Apostle Paul must be rejected. The language points to him as the author, not to the Laodiceans, nor to some other Apostle or teacher. Renewed investigations of the uncanonical Epistle to the Laodiceans make it even more certain that this cannot have been written by the Apostle, but is a stupid forgery. See especially the full Excursus of Bishop Lightfoot, Colossians, pp. 281-300.

The only theories which are tenable are, (1) that the Epistle to the Ephesians is referred to; (2) that the letter to Laodicea has not been preserved. No other of the known Pauline Epistles can be referred to.

(1.) The first theory is held in three forms: (a.) The Ephesian Epistle was an encyclical letter, and a copy was text by Tychicus at Laodicea, on his way to Colossæ. This is the view which is growing in favor, and especially since the weight of Aleph has been thrown against the words ‘in Ephesus’ in Ephesians 1:1. (See Introduction to Ephesians, § 1.) (b.) That a special copy of that Epistle was made for Laodicea, and to be left there by Tychicus. This is possible, but lacks any positive proof. (c.) That the Epistle to the Ephesians (so-called) was originally sent to Laodicea (so Conybeare and Howson, Lewin, etc.). This seems least probable.

(2.) The other view, that the Epistle to Laodicea has been lost exists in two forms: (a.) That the lost letter was wholly of a temporary and local nature, and hence not of a character to be preserved as canonical Scripture; (4.) that the letter was one ‘which possibly from its similarity to its sister Epistle, it has not pleased God to preserve to us’ (Ellicott). The Apostle might have written many letters, which have been not preserved, so that this theory is not inadmissible. But as three letters of such a high character were sent at this time, it is unlikely that an unimportant one was added. The fact that the Colossians were to read the other Epistle, is against the theory that it was not preserved on account of its similarity. If different enough to be read, it would have been deemed worthy of preservation. The most probable view is therefore that which accepts the limited encyclical character of the Epistle to the Ephesians, and regards it as here referred to.

Verse 17
Colossians 4:17. And say to Archippns; ‘our fellow-soldier’ (Philemon 1:2); possibly a son of Philemon. Bishop Lightfoot thinks it probable that he was

a resident of Laodicea, and hence singled out here. But Philemon 1:2 indicates a residence with Philemon, whatever relationship existed between them. Where he was associated with the Apostle can only be conjectured.

Take heed to the ministry, etc. As to the nature of this ministry, we know nothing whatever; and as little as to the reason for sending the exhortation in this public manner. Archippus might have been a ‘deacon,’ though the word does not necessarily suggest this; or he may have been the most prominent elder in the Colossian congregation. Some find a reproof here, but it is rather a caution. Whether it was occasioned by the danger threatening the Church, or by something in Archippus himself is uncertain. Meyer rightly calls attention to the anti-hierarchical tone of this verse; the New Testament Church was an evangelical Church of the people.

Didst receive in the Lord. At the time of his setting apart to his office. ‘In the Lord’ is not to be explained as ‘from the Lord,’ or, ‘through the Lord,’ but points to ‘the sphere of the reception of the ministry; in which the recipient lived and moved and promised at his ordination; not of the ministry itself’ (Alford). The whole phrase furnishes a motive for the exhortation.

That thou fulfil it; fully perform its duties. (Some render: ‘take heed that thou fulfil the ministry,’ etc., but this is harsh and unnecessary.) Official gifts bring responsibility, both to Christ and to His people. What we receive in the Lord, but increases the need of watchfulness on our part.

Verse 18
Colossians 4:18. The salutation of me Paul with mine own hand; comp. 1 Corinthians 16:21; 2 Thessalonians 3:17, which are in the same words, and Galatians 6:11, which resembles this. The rendering here given agrees with that of the E. V. in the first passage. These autograph salutations were to attest the genuineness of the document, as is shown in 2 Thessalonians 3:17; comp. the salutation of the amanuensis in Romans 16:22.

Remember my bonds. The connection between the autographic salutation and this clause is natural: the chain which bound him was probably on the right hand, hindering his use of the pen. These bonds were occasioned by his preaching the gospel to the Gentiles: ‘A touching exhortation, speaking vividly to the hearts of his readers, and breathing patience, love, and encouragement’ (Ellicott). It is not so much a request for sympathy as an appeal to be heard and obeyed, since he as ‘the prisoner of Christ Jesus on behalf of you Gentiles’ (Ephesians 3:1) should command a hearing for his message in behalf of Christ. For himself he is ‘more concerned about the preservation of his person in triumphant fellowship with the Lord, for His sake and that of His Church, than for release or for the alleviation of his imprisoned condition’ (Braune).

Grace be with you. (Here also the word Amen is poorly supported: comp. Ephesians 6:24. The subscription is not genuine, but was naturally added in conformity with Colossians 4:7-9.) See references for this brief form of the benediction; all the instances are in the later Epistles. Brief as it is, this blessing is all comprehensive: that the grace of God in Christ was all-sufficient need not be proved at the close of an Epistle whose theme is; Christ the Head of all things.

